NAISHKARMYASIDDHI 


By Suresvaracharya 










c 





Volume 20 


Chapter 4 — Topicwise Index 





i] 


INDEX 


sme [ Teneo 
a 
a etepterastopeesto7 | 


[sfiesee 
[a fwesee 
[sisi 





[i] 





iii] 








Chapter 4 — 78 Verses 











Brahma Sutra — 4 Adyaya 








es 





IV 





’ 


’ 


’ 


’ 





- Samanvaya 

- Harmonising all 
teaching of 
Vedanta. 

- Atato Brahma 
Jingyasa 








- Avirodha 
Dhyanam 

- Defend Vedantic 
teaching from 
objections 











- Sadhana 
Adhyaya. 

- Karma Yoga, 
Upasana Yoga. 

- Jivatma / 
Paramatma 
Vichara 








- Phala Adyaya 

- Goal 

- Mahavakya 
Phalam 

- Benefit of 
Naishkarmya 
Siddhi 








I 


- Sadhanam 
- Chapter 1, 2, 3 of 
Naishkarmya siddhi 


- Sadhyam 
- Chapter 4 of 
Naishkarmya Siddhi 


3270 


¢ Knowledge of words = Knowledge of sentences. 








Mahavakyam 








Tat 





Tvam 











Asi 








e Sanyasa is for Tvam Pada Lakshyartha Vichara. 


e Ahamkara and Mamakara dominates in Grihasta through Laukika activities and 
suppresses Lakshyartha of Tvam Pada. 


e Lakshyartha = Freedom from Aham, Mama. 


Example : 


¢ Ticking of clock don’t hear in day time but hear in night time. 





Bhagawan 





ee 





Nimitta Karanam 


Parinami Upadana Karanam 


Vivarta Upadana Karanam 





| 


| 








Dvaitam 
Lord in Vaikuntha 











- Visishta Advaitam 

- Vishwarupa Ishvara, 
world in front is 
Bhagawan. 





- Advaitam 
- Bhagavan is the observer 
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e 4Ashramas meant for Tvam Pada Vichara, Tvam Pada Samskara, 41 Samskaras for 
refinement of Tvam Pada and come to Mahavakya. 


e All redigious practice is for gradual understanding of Lord from Nimitta to Parinami to 
Vivarta. 





2 Travels — 2 Tracks 











Tvam Tat Pada 


Varna Ashrama Journey Religious practices travel 
































¢ Destination = Asi Pada, Aikyam. 


- Karma Yoga, Upasana Yoga, - Asi Pada Aikya Jnanam. 
Tvam Pada, Tat Pada Vichara. - Destination, goal 


- Naishkarmya Siddhi left Karma 
Yoga + Upasana Yoga. 

- Concentrated on Tat, Tvam 
Pada Sadhanam 
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Phalam 


——— 


Worldly angle My own angle 


SO | 









































Jeevan Mukti Videha Mukti Nitya Mukti 











¢ Chapter 4 is Phalam and Summary of teaching, Upasamhara, Sankshepa. 
¢ Final winding up discussion briefly. 

¢ Gita — Chapter 2 and Chapter 18 Summary. 

¢ Chapter 3-17 > Magnification. 

¢ Sankshepa Vistarabyam Upadesa. 


¢ Teaching through elaboration and summary. 
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e/ Topic 68 to 70 ‘3 
Verse 1 to 18 





Verse 1: 


om pirvadhydyesu yad vastu vistarenoditam sphutam 


ASATAS TA qe ded qalarda It 2 Wt || samksepato ‘dhund vaksye tad-eva-sukha-vittave 
» 


Now | will state briefly for the sake of easy understanding what was stated elaborately and 
clearly in the previous chapters. [Chapter 4 — Verse 1] 


a) Purva Adhyayashu Vastu Uditam : 
¢ Vastu = Truth = Ekatma. 


¢ Ekatma has put on Vesham of Jivatma and Paramatma in world stage. 





e Vastu = Truth = Brahman. 
¢ Vasati Iti Sarvada, eternally existent, absolutely existent. 


e Miithya = Avastu = Everything else in creation. 


Vedanta Sara: 


saad Gat Bona asarpa bhootaayaamrajjau sarpa aaropavat, 
qa 3Taea: — 372QNtu: 12.3211 || vastuni avastu aaropah - adhyaaropah: II 2.32 II 


like the false perception of a snake on a rope which is not a snake; the superimposition is of the unreal on 
the real. Adhyaropa is: [Chapter 2 — Verse 32] 





e Vastu not Vaastu. 3974 


Swami Dayananda : 

¢ My Guru has clear vision of Vastu. 
b) Vistarena : 

¢ Elaborately. 

¢ Sphurta : Clearly. 
c) Tad Eva Adune Vakshye : 


¢ lam going to reinfore same teaching in the form of Nididhyasanam which is later 
Sravanam. 


d) Sankshepataha : 
¢ Briefly in 78 Verses. 
¢ For what purpose? 
e) Sukha Vittaye, Bodhyaya Jnaneya : 
¢ For clearity. 
¢ Avritti gives clarity. 


e Vittihi = Jnanam. 
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Verse 2: 


oo Ca ans A (an ° , Fe - 7 . ‘= - 
aeAeteaeati  Aaraakeai FL | sam sepa- istarabhyam hi mandottama-dhivam nrnam 
FETAL Wetec ata Fa HAM it Qu || Pastucyamanam ety antah-karanam tena bhanyate 


Indeed, what is stated briefly as well as elaborately gets into the minds of slow-witted and 
intelligent persons. Hence, [a brief exposition] is attempted. [Chapter 4 — Verse 2] 





a) Method of all Purva Acharya 
* Repetition. 
¢ Chandogya Upanishad — Chapter 6 — 9 times Tat Tvam Asi — repeated. 
So | warsfurtaarceartad aa acd Sa ya eso’nimaitadatm yamidam sarvam tatsatyam 


GU SATCHT areata dena gfe “eo. SA sa atma tativamasi Svetaketo iti bhiya eva ma 
wafawwateatd at arte earsite ll bhagavanvijfiapayatviti tatha somyeti hovaca. 


That which is the subtlest of all is the Self of all this. It is the Truth. It is the Self. That thou art, O Svetaketu. 
[Svetaketu then said] Sir, please explain this to me again. Yes, Somya, | will explain again, replied his father. 
[6-8-7] 








Shad Vida Tatparya Lingam 


Abhyasa 
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b) Uchyamanasa Vastu : 


Teaching = Ekatma = Vastu, Taught Briefly and elaborately, enters the mind of the 
student. 


c) Mandah, Uttama : 


Mediocre and Brilliant students also require repetition. 
Svetaketu — 9 times. 
For one hour, keeping mind undistracted is difficult. 


Human mind is fragile, subject to distraction because of 3 obstacles — Adhyatmika, 
Adibautika, Adideivika. 


It is natural for mind to get distracted. 


d) Tena Banyate : 


Therefore | am going to repeat teaching in Chapter 4. 
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Verse 3: 


BCAISATCAT F GlAS RA AAA HATA: | |) atmanatma ca loke *smin pratyaksadi-pramanatah 
ESTARATCAT J Aaa AGAH: 3 siddhas tayor anatmda tu sarvatraivatma-pirvakah 


The Self and the not-Self are well-known through perception and other sources of knowledge 
in our daily life. Of these two, the not-Self, however, is always dependent on the Self. 
[Chapter 4 — Verse 3] 





Introduction to Summary : 
¢ Weare continuously operating one Pramanam or another throughout life. 
¢ Pramanam = Instrument of knowledge. 
= Pratyaksha, Anumana, Upamanam. 
¢ Chakshu, Srotra,... infer have to leave for class early, reached late yesterday. 
¢ In dream also use dream Pramanam. 
|) Life = Continuous operation of Pramanam. 


Il) Every Pramanam reveals 2 factors. 





2 factors 


——— 


Prameyam Pramata 

















3278 


- Object, Anatma. Operator, inferred 
- Directly revealed 2" stage. Is there before operation of 
Pramanam. 


Presupposes Pramata operator, 
evident before Pramana operation. 
Comes in 1° stage indirect 
revealation. 





Is Pramata revealed by Pramanam? 





No, before Pramana operation Pramata is known. 





Title : Pramitsu, one who desires to know, Pramata. 


Desirer of knowledge exists before operation of Pramanam. 





- Pramatru Rupa Atma. - Prameya Rupa Anatma. 
- Atma at operational level. 


Both evident because of Pramana Operation. 


In green room, Atma. 
While holding pen, writer, mike talker, singer. 


Every Pramana Operation makes Pramata (Atma) and Prameyam (Anatma) Evident. a596 


a) Atmacha, Anatmacha : 

e Atma inthe form of Pramata and Anatma in the form of Prameyam. 
b) Asmin Loke Siddaha : 

¢ Are evident in the world all the time. 


e Atma is pre-existent, Anatma is post existent in all Pramana operations, Pratyaksha, 
Anumana, Upamana. 


c) Sarvatra Eva Atma Purvataha Anatma : 


e Existence of Prameyam, Anatma is always preceded by existence of Atma. 
































4 steps 
Atma Pramata Use Pramana Vyapara Prameya Siddhi 
- Has desire to - Use eyes to know - When | use 
know, Jingyasa. time. Pramanam, 
Prameyam comes 
into existence. 











¢ We feel Atma and Anatma come to existence simultaneously but there are 4 stages. 


¢ Everywhere Anatma Siddhi preceded by Atma Siddhi. 
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Verse 4: 
Hae CA: HE SAT ACA TESA ||| andtmatvam svatas siddham dehdd bhinnasya vastunah 
SARAH Tad AEA GASATALA || jitdtur apy Gtmatd tad-van madhye samsaya-darsanam 


That objects external to the body are not-self is self-evident. In the same way, that the nower 
is the Self is also self-evident. There is doubt in respect of what is in the middle [between 


them]. [Chapter 4 — Verse 4] 


- Pramata - Pramyeyam 
- Observer - Observed world 
- Subject - Object, nobody doubts. 





¢ Difference is clear in 90% cases. 

¢ No grey area. 

¢ Body — mind — ego — is the grey area, window sill, Vasapadi. 

¢ Entire Samsara caused by Grey area. 

¢ Vedanta required to handle grey area. 

e By retaining grey area, ego, Ahamkara, it expands to Mamakara. 


¢ Family, body, mind belongs to Vishwarupa Ishvara but | consider them to be mine, 


Mamakara. 
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e Ahamkara encroaches into Mamakara. 
e Ahamkara, ego is cancer, when allowed to expand, causes Samsara. 
¢ Nip Ahamkara in the bud. 


¢ More Mamakara, more worry. 


sTa air FEMA AMAT adhascordhvam prasrtastasya sakhah 
OATS! TAIaANATST: | gunapravrddha visayapravalah | 
STAYZ] Forasaedatea adhasca mulanyanusantatani 


BAaanta ATA Il2%&-2 |) || karmanubandhini manusyaloké| | 15- 2 || 


Below and above are spread its branches, nourished by the Gunas; sense objects 
are its buds; and below, in the world of men, stretch forth the roots, originating in 
action.|Chapter 15 - Verse 2] 











e Attack grey Aham, then alone grey Mamakara Tackled, if not will die in Samsara. 








a) Vastunaha Anatmataha Svata Siddham : 
¢ Eternal objects leaving body mind complex = Vastu = Anatma = General Padartha. 
¢ Technical Vastu = Brahman. 
b) Dehat Binnasya : 
¢ Other than body — mind, complex. 3989 


e External objects of the world are Anatma, Prameyam, is Svata Siddham, Self evident, 
nobody confused. 
¢ Prameyam Status of the world evident, Vedanta need not tell, you are not tree, stone, 
Car, wall. 
c) Jnatuhu Atmanaha Api Siddha : 
¢ Similarly |— observer Atma self also evident. 


e Observer, consciousness principle | am clear, evident. 








lam the Self World nonself 


| ___,_______] 


Both evident, no grey Area 














d) Tan Madhye : 


¢ In between there is a small grey area, gateway, corridor for confusion, Samshaya 
Darshanam. 


Revision — Verse 4: 
e Inthe Shastra, there is a general rule. 
¢ Before starting enquiry have to establish that there is need to enquiry. 
¢ Show 2 conditions are present then necessity of enquiry established. 
¢ Adhyasa Bhashyam of Brahma Sutra : 
Discusses why enquiry into self is necessary. 3283 


Brahma Sutra: 


stata Sarasa 1 Athato Brahmajijnasa | 


Hence (is to be undertaken) thereafter a deliberation on Brahman. [I —1- 1] 

















2 Conditions for any enquiry 
to be undertaken 


a2. 


- Sandigdatvam 

- Sandhehavatvam 

- Samshayavatvam 

- Object of enquiry is 
doubtful, vague, 
incomplete knowledge, 
grey area. 











- Enquiry should lead to 
clear knowledge, remove 
Sandeha. 

- Clear knowledge must be 
beneficial to me. 

- Saprayojanatvam 




















¢ If no Prayojanam, waste of time, energy, drop enquiry, human beings are utilitarian. 

¢ If 2 conditions absent, enquiry redundant. 

¢ Bamatikara begins Brahma Sutra Tika — commentary on Shankara Bashyam — 
Vachaspati Mishra. 

e If there is something Asandigdatvam and Aprayojanam, it can never become object 
of enquiry for intelligent people. 
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2 Examples given by him: 
I) Yata Sita Aluka : 
¢ Pot in daylight — clear, not doubt. 
Il) Karata Danta Va : 
¢ Does crow have 20 or 21 teeth. These 2 enquiries will not give Moksha. 
e 2 Niyamas about self enquiry verse 1 — 4 — Chapter 4 Naishkarmya Siddhi. 
¢ Is body — mind Atma or Anatma? 


¢ Enquiry gives Moksha Phalam. 


- Experiencer - 5 Elements, 5 sense objects 


- Consciousness principle - Inert 
- No doubt - Observed by 5 senses 
- No doubt 








Body — mind complex 
intermediary principle 











Observer Observed 
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- w.r.t. world 
- Body — Mind 


- Observer 


¢ Sandigdatvam Asti — doubts exist w.r.t. body — mind. 
Madhya Sankshepa Darshana : 


w.r.t. my own standpoint. 

Body — Mind is observed object. 
|— know my body and mind. 
lam the knower consciousness 
principle, |am not body, mind. 


¢ Neither world or body — mind observer. 


- Atma - Anatma 
- Observer - Observed 

















Body + Mind Grey area 


Atma - Chaitanyam 


Anatma - World 











- Triangular format, 
Samsara comes, 
Sandigdatvam comes 








- Clear 
- Observer 











- Clear 
- Observed 
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Binary format 3286 


Verse 4: 
a) Anatmatvam Svata Siddham : 
¢ World Anatma — self evident. 
b) Jnatum Atmata Api Tadvatu : 
e It is same, Svata Siddham. 
¢ |observer, Atma, self exist, nobody has doubt, issue “self” cheque. 
¢ lam myself not someone else, no doubt. 
Example : 
¢ Nasriuddin Mullah. 
¢ Was together sleeping in dormitory with 10 fellows. 
¢ Ties balloon to his feet to know after waking up | should take same body as myself! 
c) Madhye - Sill : 


¢ Between observer and observed, between 2 Rooms, there is a door, body mind 
complex. 


¢ Does it belong to that Room or this Room, observer or observed . 
¢ Dehali = Gateway, corridor to India. 
¢ All who wanted to conquer India started from Delhi — Ghazni. 


¢ Body — mind complex grey area. 
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- Independent principle - Matter, dependent on 
- Pure Sat Chit Ananda. consciousness for its proof. 


- Body + Mind + family + 
possessions also belong to world, 
not me or mine. 





¢ Body -— mind linking corridor between consciousness and world is the cause of 
confusion. 
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Verse 5: 


SATIN] TAAL SCAT MASSA: | |) asddhdrandms tayor dharman jfidtwa dhimdgni-vad budhah 
SAIS FSIede AMES: 14 || andtmano "tha buddhy-antin janiydd anumdnatah 


Having known the uncommon characteristics of each of these two [categories], a wise man 
should, then, know the objects ending with the intellect as not-Self through inference in the 
same way as one knows the fire from smoke. [Chapter 4 — Verse 5] 





¢ How to do enquiry? Inference? 
¢ Consolidation. 
Example : 
¢ Smoke - Fire. 
¢ Observe coexistence and draw generalization “Vyapti”. 


e Yatra Yatra Dhumaha Tatra Tatra Agni. 


Vyapyam Vyapakam 





¢ See coexistence of Vyapyam and Vyapakam. 


e Sama Bhava, Eka Nishtatvam. 








¢ Copresence is called Vyapti. 
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Can’t say : 


Wherever fire there is smoke. 


Gas stove — smokeless fire. 


Discovery of Vyapti, Vyapti Bumi : 


Land — where plant called Vyapti is growing. 
Vyapti harvesting place = Drishtanta. 
Vyapti Pramana useful for inference. 


In distant mountain, see rising smoke. 


Now we have knowledge of Vyapyam, Vyapti Jnanam — Agni. 


Vyapya Jnanam Vyapti Jnanam 





- Through present observation. - Through past observation. 


Unobservable Vyapakam = Agni inferred. 


With help of Vyapya Jnanam of present observation, infer unobservable Vyapaka 
Jnanam. 


Never use inference where Pratyaksha works. 


Yatra Yatra Drishyatvat, Bautikatvam, Savikaratvam, Sagunatvam, Agama Pahitvam, 
Anatmatvam. 


Through 5 Vyaptis arrive at | am not clip or any object. 
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¢ Apply to body, mind. 
¢ Body — mind — Drishyatvat — Bhautikatvam 

- Drishyatvat — Sagunatvam and other 3. 
¢ Body, Mind are closer, intimate Anatma. 


¢ Samhatatvam, assemblage of parts like car, engine, kidneys, lungs, teeth, hair, house, 
can have transplants. 


a) Tayohi Asadhararan Dharman Jnatva : 
¢ By clearly understanding unique features of body — mind. 
e Anushtup — Metre — here — like in Gita. 
¢ This verse has 9 letters instead of 8 in 1% quarter. 
¢ Licence to writer. 
¢ 1000's of metres in Vedic literature. 
Anatmanataha buddiyataha : 
¢ Body mind under grey area. 


¢ Categorise body, mind as Atma. 


¢ Sometimes use | and my for body and mind. 


tty 





- Am young, old - Not doing well 
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¢ Body — mind, different from me the ego, possessed by me, the ego. 
¢ Loose usage of | and mine indicates enquiry required. 


e By Anumanam conclude. 





Anumanam 


-—<—<—$—— 











5 Clues 5 Koshas 








- Drishyatvam, Bautikatvam, 
Sagunatvam, Savikaratvam, 
Agama Pahitvam. 














¢ 5 features common to world, body, mind, matter principle, Prakrti. 
¢ Body mind Anatma, Ghatavat. 

Anamataya Janiyat : 
e May you come away from 5 Anatma, 5 factors, objective universe. 
e They are neither me nor mine. 
¢ Dropping Ahamkara and Mamakara w.r.t. me the Chit. 


e¢ May you objectify Pancha Koshas different from Chaitanyam. 


3292 


Verse 6: 


Saas Tessa TaAcas AAR | —| idam ity eva bahye 'rthe hy aham ity eva boddhari 
aa 28 Gal da dare Held Ha: i & tt || dvayam drstam yato dehe tendyam muhyate jana 


External objects are known only as "this". The knower is, indeed, known as "I". 


Since both ways of knowing are seen in respect of the body [etc.], people are deluded. 
[Chapter 4 — Verse 6] 





¢ Confirms doubt hence taken first. 
a) Balya Arthe — Drishtam : 


¢ That we have confusion regarding body mind complex is evident by our expression, 
use in language itself. 





























Objects 
Idam Tat 
- This — used for Anatma - That 
- Nearby object - Faraway object 
- Different from self, Anatma 








different from self, consciousness. 
- Idam Pustakam, Lekhani, Patram. 3293 











e¢ W.rt. Bahya Arthe, external object, |Idam Eva Drishtam. 
b) Bodhari Aham Eva Drishtam : 


e W.rt. experiencer, consciousness, we use Aham. 





¢ Aham used for subject. 


¢ Idam used for object. 





¢ Clarity w.r.t. inert external world and me consciousness exists, no doubt. 








c) Dehe: 
¢ When it comes to body — mind complex. 
d) Dvayam Drishtam : 





























Sometimes 
Use | Use this 
- |lamcoming - This body is creating lot of 
- lam reading problems. 











- Why 32 teeth? One heart, 2 
eyes, 2 kidneys. 
- Only dentist happy. 
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¢ Aham-—lIdam mixed up w.r.t. Body — mind complex. 
e) Aham — Idam Sandehaha Asti : 


Vagueness No1: 
e Aham-—Idam Sandehaha. 
¢ 24 Doubt — Aham — Mama confusion. 








Mama 


—=— 


- Used for object different from me. - Used for body — mind. 
- Mycar, table, wife. - My body, mind. 





























Tattva Bodha : 
Madiyam Sariram madiyah pranah madiyam manasca 
madiya buddhirmadiyam ayiianamuti svenaiva jidyate 
tadyathd madiyatvena fatam kataka-kundalagrhadikam 
svasmadbhunnam tatha paficakosadikam svasmadbhinnam 
madiyatvena jniatamatmd na bhavati | 


Just as bangles, ear-rings, house etc known as Mine are all other than the knower "me", so too, the five 
sheaths etc are known by the Self as "my body, my pranas, my mind, my intellect and my knowledge" and 


are therefore not the Self. [Verse 15] 3295 





My mind, body, thoughts, prana. 














- | have problems 





- Am going to celebrate 
100 years. 








No celebration for consciousness, eternally same. 
24 condition for enquiry exists. 


Hence there is scope for enquiry. 


Adhyasa Bashyam : 


Aham Idam Iti Naisargikohan Loka Vyavahara. 

Second condition for enquiry exists “Saprayojanam”. 

Knowing cyries star is 4 % light years away no Prayojanam to me. 
Life never wonderful if |am body, always pessimistic. 

| am Ananda Atma or body decides if life is wonderful or terrible. 
Without enquiry will pray for Videha Mukti. 

Videha Mukti not spirit of Vedanta. 

Temporarily given to Ajnanis with Deha Abhimana. 
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¢ lam not body at all, |!am Brahman in which Dehas come and go. 











Kaivalya Upanishad : 


Rad dae aid A ad ofafsar mayyeva sakalarh jatarh mayi sarvarh pratisthitam | 
af ad od aa agenessreraerin ea |) mayi sarvarh layarh yati tadbrahmadvayamasmyaham I] 191] 


In me alone everything is born ; in me alone does everything exist and in me alone gets everything 





dissolved. | am That non-dual Brahman. [Verse 19] 





e Life blessing if its used to claim Aham Brahma Asmi. 


e After Videha Mukti, can’t claim Aham Brahma Asmi. 











¢ Dilapidated body required to claim Nitya Mukti. 
e¢ Nitya Mukti is spirit of Vedanta. 





























Life 
Asset Liability 
With enquiry Without Enquiry 




















¢ Knowledge decides. 
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Keno Upanishad : 


se qedele i Sy Uae 7 dfeeacrsqed faaty: lha ced-avedid-atha satyam-asti na ced-ihavedin-mahati vinastih 
aay ay faraey ART: UAT CCH ATC Ad Hq rT bhutesu bhutesu vicitya dhirah pretya-smallokad-amrta bhavanti 


If one Knows (That Brahman) here, in this world, then the true end of all human aspirations is gained. If 
one knows not (That) here, great is the destruction. The wise, seeing the one Atman in all beings, rise from 
sense-life and become immortal. [Chapter 2 — Verse 5] 





¢ Therefore Atma enquiry is Saprayojanam. 
d) Dvayam Drishtam Dehe : 

e Inthe body, both are seen. 

e Aham and Idam seen in the body. 
e) Tena Janaha Muhyate : 

¢ People confused. 

¢ Mind vacillates between 2 ideas. 

¢ What is life? 
Bajagovindam : 


¢ Katvam? Kovam Kuta Ayatayah... 
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Bhajagovindam : 


hed ise ba 2rata: kastvam ko’ham kuta ayatah 

hl AH Daal Sl A a@e: | ka me janani ko me tatah | 

sta GReaas Basar iti paribhavaya sarvamasaram 

fasd aaaat cantaarey_ les RBI visvam tyaktva svapnavicaram II 23 Il 


(at sifass AS afar...» (bhaja govindam bhaja govindam...) 


Who are you? Who am |? From where did | come? Who is my mother/ Who is my father? Thus enquire, 
leaving aside the entire world of experience (visvam), essenceless and a mere dreamland, born of 
imagination (svapnavicaram). (Seek Govinda, Seek Govinda...) [Verse 23] 





¢ Sureshvaracharya established only Sandigdatvam in this sloka. 
¢ We have to add Saprayojanam. 
¢ Enquiry useful, therefore conduct enquiry. 

Revision — Verse 6: 


e Verse 1 —6-—Sureshvaracharya establishes 2 conditions for enquiry. 





Enquiry required if 











Doubt can be proved, Enquiry must be personally 
established beneficial 
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Philosophy is just enquiry into truth not bothered whether it is beneficial to us. 


Vedanta: 





Only says there is Punar Janma. 


Doesn’t enquire where we go, how long, how Amoeba can divide into 2 Jivas. 


This ignorance is not going to affect my liberation, going to be dropped as Mithya. 


- Sarvagyaha - Doesnot know details of 


- Has clear knowledge of Atma — Anatma. 
Anatma. 





What happens in higher Loka, when is Punar Janma, does not contribute to Moksha. 
Moksha requires clarity on Aham Satyam, Jagan Mithya. 

Enquiry because of doubt and claiming it is Saprayojanam. 

Will the knowledge contribute to confirmed knowledge “I am free”. 


Sureshvaracharya from Verse 1 — 6 — Zooms in on doubt: 


wok yi 


- Experiencer - Jadam + Chetanam 


- Conscious observer mixture 
- Atma, self 
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Body - Mind 











Jadam + Chetanam Mixture 








SS 





- When | look at world. 
- Body / Mind complex joins 
me as the subject. 











- When | look at body — Mind 
it becomes an object. 














Hence Body / Mind is corridor, grey area. 








Sometimes | use 








—— 











Mine 











lam sick 














What is mind is not me. 


My body giving problems 








Is body mind me or mine is grey area. 
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Dvayam Drishta 








oe 





Aham 














Idam 























Antahkaranyoho Drishya Janaha Guhyate. 
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Verse 7 & 8: Introduction 


ba CY ~ = = ‘i i ' ‘ ‘ 
ea GA: ASA SAA- STA: ATER || eng punar nyayenatmanatmanor asva-mahisayor iva 
fant: Bead" gat | Sead | vibhagah kriyata iti, ucyate 
It may be asked : "By what principle is the distinction between the Self and not-Self made, 


as [it is made] between a horse and a buffalo?" The reply is as follows. [Introduction — 
Chapter 4 — Verse 7] 





- Necessity of enquiry - Process of enquiry 


a) Kena Punaha Nyayena : 





¢ What is process — methodology. 
b) Atma — Anatma Bahihi Vibhagaha Kriyate : 
¢ Of separation, discrimination of Atma — Anatma. 


¢ Separation process, not physical, internal process when mind is pushed away and | 
have to claim | am Atma. 





lam Atma 


—— 


Pure Atma can’t say |am Pure Atma can’t think | am 3303 

















¢ Keeping mind, | have to understand | am different than the mind. 
¢ Using mind, I have to say | am not the mind. 
¢ Separation is only intellectual process. 
c) Ashwa — Mahisha Eva : 
¢ No doubt between horse and buffalo. 
¢ Can clearly distinguish. 
¢ Similarly Atma — Anatma. 
d) Iti Uchyate : 
¢ Method is said. 
Verse 7 and 8: 
OM: GUSaISEAIM: STATA TL |) nydyah purodito ’smabhir Gtmanatma-vibhaga-krt 
AACA PEMA Bl AAC © 1 tenedam-artham utsarya hy aham ity atra yo bhavet 


TAM ACA AarPaeat Aa|l | || vidyat tat tvam asity asmad bhavabhava-drsam sada 
Waeaaeaneal Weare BRAS tt < |] anantaram abahyartham pratyak-stham munir anjasa 


The principle which differentiates the Self from the not-Self has already been stated by us. 
That, indeed, which remains in the "I" after the "this" aspect is discarded by this principle, that 
which always reveals the existent and the non-existent, that which has nothing inside and 
nothing outside, and that which is inward - a discerning person should know that directly from 
the sentence "That thou art". [Chapter 4 — Verse 7, 8] 3304 





Verse 7: 
¢ 4th Chapter is consolidation. 
a) Nyaya Asmabihi Pura Uditaha : 
¢ Method of enquiry, Viveka Prakaraha — Method of separation, Discrimination. 
b) Atma — Anatma Vibhaga Krutu Nyaya : 
¢ Talked before in Chapter 2 and Chapter 3. 
c) Tena: 


e By this methodology. 
d) Idam Arthan : 


e Anything referred as this is an object, other than me. 


Aham Artham Ahamata binna Sarvartham 


- lam - Idam Artham 


- Atma - Anatma 
- Excludes all objects - Object 





e) Utsarya : 
¢ Intellectually pushed out. 

f) Aham Iti Artha, Idam Artha Utsarya : 
¢ What remains as remainder. 
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Anvaya Vyatireka Method 
| 


























Abava 


4 Types 
(1) Drk Drishya (II) Sakshi Sakshyam (Il) Agama Pahi (IV) Anuvritta 





Vyavritta 





Process : 
¢ We have to use type 1 and type 2 sequentially. 


| What | objectify 

Am observer lam not 

Drk Drishyam 

Body — Mind included in I. External world is Prameyam. 
lam called Chidabasa. Push out Prameyam, become 
Include limitations of Body — Pramata. 


Mind complex. 

Claim | am observer of the world. 
| am localised observer. 

As localised observer | am called 
Pramata, Chidabasa. 

Pramata includes body — mind 


asl fd 





complex, included in 3306 


2°4 Step : 
¢ Sakshi Sakshyam Anvaya Vyatireka. 

















Ask : 
¢ Is body, mind object of observation, observed entity. 
¢ Mind not observed with sense organ — Anindriya Vishaya. 
¢ | observe my emotions not by using sense organs. 
¢ Mind not object of Pramata. 
¢ Mind is directly observed by Chaitanyam without intervention of sense organs. 
¢ Mind is not Prameya Rupa Anatma because it is not using any Pramanam to be known. 
¢ It is Sakshi Rupa Anatma. 
- lam Pramata - lam Sakshi 
- Includes Sakshya Rupa Anatma - Body — mind understand as 
Sakshi Rupa Anatma. 
¢ |claim|am Sakshi, Body — mind is Sakshyam. 
¢ |exclude limitations belonging to Anatma body — mind. 
Say : 


¢ lam seemingly limited because of body — mind complex. 
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Claim: 


| am limitless Sakshi. 
My name is not Chidabasa but Chit as Sakshi. 
When | am Chit, there is no difference in experience. 


Not floating in Mars because | am all pervasive, | can’t see mosquito behind my body, 
how to experience everything? 


All pervading does not mean experience everything. 
Pervasiveness of Atma is claimed by understanding. 


Limitation is seeming. 





| get out of mind in 


= 


Sleep Death 

















| am standing everywhere is mystic experience. 








Understand as observer of Body — mind I don’t have localization belonging to body — 
mind. 





To say that, | require mind. 


Floating Brahman will not say | am floating. 
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Prasno Upanishad — 6* Chapter : 
e Brahman wants to claim Aham Brahma Asmi, could not claim as Brahman. 


Prasno Upanishad : 


FAST WS SE AIST: Waa | Sa praanam-asrijata, praanaat-sraddhaam kham vaayur-jyotir-aapah prithiveendriyam 
Wa: Waa al AA: BA Slat BAY TAT Il “i mano-annam annaadveeryam, tapo mantraah karmalokalokeshu cha naama cha II 4 II 


He created the Prana. And from the Prana Faith, akasa, Air, Fire, Water, Earth, the Senses, Mind, 
Food, Strength, Thought, Mantra, Karama, the World, and in the world the different names also. 
[Chapter VI — Verse 4] 





¢ Eta Dvara Paramataha. 

¢ Through Brahmarendra Brahman entered. 

¢ All pervading can’t claim | am all pervading, requires medium of mind. 
¢ Claiming all pervasiveness is Aham Brahma Asmi Jnanam. 

¢ Keep mind, never remove thoughts. 


Keno Upanishad : 


Pratibodha-viditam matam 
amrtatvoam hi vindate. 


Atmana vindate viryam 
vidyaya vindate’mrtam. 
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Indeed, he attains immortality, who intuits It in and through every modification of the mind. Through the 


Atman he obtains real strength, and through Knowledge, immortality. [II — 4] 





¢ lam remainder Sakshi. 
Verse 8: 
a) Vidya Tat Tvam Asi Asmat Bava : 
Consolidating teaching : 
1%t : Drk Drishya 
¢ Come to Drk: 1am called Pramata, Chidabasa. 
¢ Localisation of Body — Mind included in me. 
7 eae 
¢ Come to Sakshi — Sakshya Anvaya Vyatireka. 
¢ Remove body — mind. 


¢ lamcalled “Chit” — Chaitanyam. 





ee 


- Include Body / Mind - Exclude Body / Mind 











- Called Chidabasa - Called Chit 
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Experientially no separate Chit or Chidabasa Anubava. 


One Chaitanya Anubava is named Chit and another Chidabasa based on inclusion or 
exclusion of body — mind. 


3 Step: 


After going to Sakshi |, thereafter apply Mahavakya. 
Why? 


| know | am limitless Sakshi, isn’t it enough? 








lam all pervading Atma like space. 








- Anatma - Atma 


- Jadam - All pervading Consciousness 
- Matter 





Consciousness and matter is separated, why Mahavakyam? 

Without Mahavakya, end up in Dvaitam, knowledge incomplete. 

We end in Sankhya Philosophy, separate Purusha, Prakrti, independently existing. 
Consciousness is different, matter is different. 


Both same order of reality. 
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Brihadaranyaka Upanishad : 
aisfasta, aeatcar fasifa; a eraafien aH, so'bibhet, tasmadekaki bibheti; sa hayamiksam cakre, 
UAdetedied, HAT fates, aa varer se dra, yanmadanyannasti, kasmannu bibhemiti, tata evasya bhayam viyay, 
HEATELIATTT? afacrarae grat staier il 2 Il kasmaddhyabhesyat? dvitiyadvai bhayam bhavati | | 2 | | 


He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing else but me, 
what am | afraid of?’ From that alone his fear was gone, for what was there to fear? It is from a second 
entity that fear comes. [I-IV — 2] 





¢ Step 1+ 2 leads you to Sankhya, Yoga, Nyaya, Veiseshika, Purva Mimamsa, Visishta 
Advaitin. 


Mahavakyam : (Part of Ishvara) 

* Come to Advaitam. 

e In Dvaitam, Karma is real, Samsara never ends. 
Advaitam : 

¢ Karma ends, Mithya, lower order. 


¢ Come to Sakshi Brahman, Karanam. 





- Satya Karanam - Mithya Karyam 
- Purusha - Prakrti 


¢ Sankhya does not talk of Karya — Karana Sambandha. Bale 


c) Bava — Bava Drishyam Paramatmana Vidyat : 
¢ What type of Paramatma it is? 

d) Ananthare : 
¢ Without anything inside it. 

e) Abahya : 
¢ Without anything outside it. 


¢ This is very important to note about Brahman. 





¢ After separating Atma and Anatma, should know Atma without anything inside or 
outside. 


¢ Should know Anatma is as good as nonexistent. 





¢ If we accept Anatma, Anatma must be existing inside Atma or outside Atma. 





¢ After separating Atma — Anatma, know Atma which has nothing inside or outside. 











e¢ After Mahavakyam, Anatma is dismissed as seemingly existent entity, Mithya, Rope 
Snake. 


Kaivalya Upanishad : 


SE EE a8 ; : _ ; 2 
aRAMEAT Ta Aqapeclaes ASA | vedairanekairahameva vedyo vedantakrdvedavideva caham | 
4 oad 8a alfed aa 4 AEH cefeeagfectea ti RQ uw _ |] na punyapape mama nasti naso na janma dehendriyabuddhirasti || 221 | 


| alone am the theme taught in the different Veda-s, | am the revealer of the Upanisad-s, the Vedanta and | 
alone am the real knower of the Veda-s. For me there is neither merit nor demerit. | suffer no destruction. 
| have neither birth nor body, nor sense organs, nor the mind-intellect equipment. [Verse 22] 3313 





4 AER 4 a afetied a alae Asie a ara 1 |) na bhimirépo na ca vahnirasti na cénilo me'sti na cmbarath ca | 
Ud fice Gad Tere Peasafedtas ii 23 i || evari viditva paramatmartiparh guhasayarh niskalamadvitiyam || 23 |) 
ACTA a AEgelad TA Ye TATCHHETT WU || samastasiksish sadasadvihinarh prayati suddhar paramatmartipam | 1 2411 


For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of the 
Paramatman... the one who is in the cavity of the heart, who is without parts, without a second, the 
Witness of all, beyond both existence and non-existence, one attains the very nature of the Paramatman. 
[Verse 23 and 24] 





¢ 1am different than Body / Mind complex. 
¢ Initially | accept | am there, | am different from Body / Mind complex. 


¢ | don’t have Punya Papam, Dehaha Nasti, Buddhi Nasti. 








¢ Na Bumi Rapo... means world does not exist factually but is available experientially. 








¢ Experiential availability Sruti can never negate because then | will negate Sruti. 





¢ Sruti negates only worlds factual existence which alone is called Mithya. 





Example : 
¢ Dream world and waking world 
Vv 
Factually not there, experientially available. 
¢ WhoamI!? 


¢ Abahyam, Anantaram. 3314 


Brihadaranyaka Upanishad : 


e Madhu Brahmana — last verse. 


5G q arae ctassiardalsRasaaars | acaete: Waectaraa | idam vai tanmadhu dadhyannatharvano'svibhyamuvaca | tadetadrsih pasyannavocat | 
] ™ ] 7 

SF ST Waed wa, acer ea vasa | ripam ripam pratiripo babhiiva, tadasya ripam praticaksanaya | 

Seal AATfa: TERT $ad, UF EAT RA: Ue GT sia | indro mayabhih pururiipa iyate, yukta hyasya harayah sata dasa | | iti | 

wae Ota, wag Gl tT Agar, aefet Ueledfet q; ayam vai harayah, ayam vai dasa ca sahasrani, bahuni canantani ca; 

AaAGHE AAA AATETA, HAA FEA walela:, tadetadbrahmapiirvamanaparamanantaramabahyam, ayamatma brahma sarvanubhih, 

FaRIAAT | 86 Il ityanusasanam || 16 || 


This is that meditation on things mutually helpful which Dadhyac, versed in the Atharva-Veda, taught the 
Asvins. Perceiving this the Rsi said, ‘(He) transformed Himself in accordance with each form; that form of 
HiS was for the sake of making Him known. The Lord on account of Maya (notions superimposed by 
ignorance) is perceived as manifold, for to Him are yoked ten organs, nay hundreds of them. He is the 
organs; He is ten, and thousands— many, and infinite. That Brahman is without prior or posterior, without 
interior or exterior. This self, the perceiver of everything, is Brahman. This is the teaching. [Il — V — 16] 





e There is no world inside me, outside me. 


¢ | alone am and there is Mithya Prapancha experienced by me, for my entertainment. 
¢ |am Advaitiyam Brahma — one should know. 


Kaivalya Upanishad : 
Rae Gas aid A ad ofafsar mayyeva sakalarh jatarh mayi sarvarh pratisthitam | 





am ad ot aa ASRS SSL 228.1 mayi sarvarh layarh yati tadbrahmadvayamasmyaham || 191| 


In me alone everything is born ; in me alone does everything exist and in me alone gets everything 





dissolved. | am That non-dual Brahman. [Verse 19] 


How do | create Mithya world? 
We Brahman have special power called Maya power. 


Instead of saying Brahman has Maya power, learn to say | have Maya Sahkti. 


Visishta Advaitin : 


| and Maya — 2 things. 

Dvaitam. 

Maya also Mithya like Jagat. 

To create Mithya world, will require only Mithya Maya. 


|, Satyam Brahma with the help of Mithya Maya creates Mithya world for enjoying 
Naishkarmya Siddhi class. 


f) Vidyat Anjasa, Aparokshataya Munihi : 


Without objectification. 

Moment you objectify, it becomes Anatma. 
Munihi is Sanyasi student of Gita Chapter 6. 
Manana Shilavan Munihi, Discriminative person. 
Separation requires imaginative mind. 


Munihi = Viveki, Mananat Munihi. 3316 


Verse 8 — Revision: 
e After joining Pancha Koshas with Anatma Jagat, claim yourselves to be Atma. 


¢ Observing witness consciousness is witness of Pancha Koshas. 


¢ When lam observing witness, what are my measurements? 


- Finite, limited - | have no way to know the 


- Observed measurements of Sakshi. 
- | observer not available for 
observation. 





¢ Pancha Anatmas observable, limitations. 





| know 


| 


|- Atma 


! 


Am Existent 























Example : 


¢ | know | have a face, no way of knowing features of face. 











¢ Eyes can’t observe my own face. | 
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e My Atma |! know, | have. 
¢ Facebook for Atma is Shastra Pramanam, Mahavakya reveals features. 
e What features of Atma, are revealed? 

I) !am Srishti, Sthithi, Laya Karanam. 

Kaivalya Upanishad : 


Rad Gas aid A ad ofafsar mayyeva sakalarh jatarh mayi sarvarh pratisthitam | 
af ad ot aa ~agemearneraes in eeu || mayi sarvarh layarh yati tadbrahmadvayamasmyaham |! 19!| 


In me alone everything is born ; in me alone does everything exist and in me alone gets everything 





dissolved. | am That non-dual Brahman. [Verse 19] 





Il) lam all pervading like Akasha. 
III) In me Chaitanyam, Akasha like, universe rises and falls. 
IV) Universe does not exist separate from me. 
¢ Like dream world rises from wakers mind 
¢ Waking world rises from Atma. 
e Anantaram — Abahyartham. 
e Pratyaksham — Atma Directly clearly informed by student. 


¢ Anjasa = Directly. 
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Verse 9 — Introduction: 


‘SIM Ale HA J WILMA AAT ucyatam tarhi kaya tu paripathya vakyartham 
ae” sid | Sead | Beqa-cafearIA_ || vertiti. ucyate. anvaya-vyatirekabhyam 


[lf it be asked:] "Then, let the method by which the meaning of the sentence has 
to be understood be stated," we reply that it is by the method of anvaya-vyatireka. 


[Chapter 4 — Verse 9] 





¢ How to claim —|am Jagat Adhishtanam by Anvaya Vyatireka. 

¢ By applying Pancha Kosha Viveka. 

¢ In religious language, handover body — mind complex to Vishwarupa Ishvara, Anatma 
called Apara Prakrti — Chapter 7. 

¢ This is called Sharanagathi — Gita Chapter 18 — Verse 66. 


Sayan sarvadharman parityajya 


Aas area aS mameékam Saranam vraja | 
312 cal agra: aham tva sarvapapebhyah 


Aleta AT BA: Ul 2S-&& Ut || MOksyayisyami ma sucah | | 18 - 66 | | 


Abandoning all Dharmas, (Of the body, Mind and intellect), take refuge in me alone; | will 
liberate thee, from all sins; grieve not. [Chapter 18 - Verse 66] 
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e Atma -— Nirvedanam -— Gita Chapter 6. 
¢ Highest Bhakti is handing body — mind to Vishwarupa Ishvara. 
e After handing over Anatma, what is left out, Paraprakrti Atma left out. 














apar@yamitastvanyam 
prakrtim viddhi mé param | 
jivabhuatam mahabaho 


yayédam dharyaté jagat ||7-5 |] 


This is the lower prakrti; different from it, know thou, O mighty-armed, My higher prakrti, the very life 
element, by which this world is upheld. [Chapter 7 — Verse 5] 





¢ You Atma sustain the universe. 
e After handing over, learn to claim Aham Brahma Asmi. 
¢ How to cross hurdle and gain knowledge? 
¢ This is real problem faced by students. 
a) Uchyatam Tarhi : 
e If this is methodology, may you clarify. 
b) Kaya Tu Paripatya : 
¢ By what means, technique, methodology. 3320 


c) Vakhyartham Vethi : 


| am Jagat Adhishtanam please clarify. 
Can’t escape from the world in the name of Videha Mukti. 


If screen of Chaitanyam is not there, there will be no world for grand Children. 


For them to live, | Brahman am required. 


Videha Mukti Real Moksha 





- Escapist Moksha - Nitya Moksha 
- |am ever the Adhishtanam 


Sustaining Mithya world does not affect me, let it remain. 
Use Anvaya Vyatireka method not Samadhi. 


Samadhi is powerful method, negates Anatma by entering into mystic plane, 
misconception. 


There is no place, plane where | exist only as Atma without Anatma. 


) agat [Wanna seep 
Subtle body Causal body 





Turiya Avastha not 4" but remaining in 3 places 
And categorizing the respective worlds as Mithya Prapancha 
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e Anatmaless Atma for realisation is a powerful expectation, but it does not exist. 














Anatma 
- Active form - Passive form 
- Jagrat, Svapna - Sushupti 








1St Lesson : 
¢ Anatmaless plane does not exist. 
7 ase 
¢ Hypothetically imagine Atma alone exists within Anatma. 
e Itcan’t realise anything. 
¢ For pure and poor Atma, no experience of realisation possible. 
e Any realisation requires mind. 
¢ Therefore, Anatmaless plane is useless plane. 
¢ How do you come to Anatmaless plane if it is not there and useless? 
¢ How to realise? 
e Anatmaless plane not arrived by going to another plane. 


¢ Remaining in Anatma plane, Anatmaless plane is arrived at by knowing Anatma is 
Mithya but experienced. 


¢ Mithyatva Darshanam is arrived at by intellect, this itself is Anatmaless plane. 3322 


e Very important fact. 


e Anatma Mithyatva Darshanam in Jagrat Avasta, not by going to Mystic plane. 





¢ Anatma mithyatva Darshana is experiencing Anatmaless plane. 











¢ Experience of Mithyatva Anatma does not matter, it is as good as nonexistent but not 
nonexistent. 


¢ Jnani: lam Anatmaless Atma even when | am eating a Ladoo or crying in Jagrat. 
¢ To have Anatmaless Atma don’t have to go to Transcendental plane. 


Kaivalya Upanishad : 
~A ADHD AAS \ a> : , : ; _ 
aqttaREA Fal Aqieeclaes WEA | vedairanekairahameva vedyo vedantakrdvedavideva caham | 
4 Quay 8a alfed aa 4 AFH cefeeagfactea ui 22 u_ |] na punyapape mama nasti naso na janma dehendriyabuddhirasti || 221 | 


| alone am the theme taught in the different Veda-s, | am the revealer of the Upanisad-s, the Vedanta and | 
alone am the real knower of the Veda-s. For me there is neither merit nor demerit. | suffer no destruction. 
| have neither birth nor body, nor sense organs, nor the mind-intellect equipment. [Verse 22] 


a AER 4 a afetita a afaet Asie a area 1 |) na bhimiripo na ca vahnirasti na cénilo me'sti na cémbarath ca | 


ud fica aeareted Were Preneafediearz ii au || evar viditva paramatmartiparh euhasayarh niskalamadvitiyam || 23 | 
THT ATAael TAM YS WATS 1 Wu |] samastaséksith sadasadvihinarh prayati Suddhanh paramatmaripam 11 241 | 
For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of the 
Paramatman... the one who is in the cavity of the heart, who is without parts, without a second, the 


Witness of all, beyond both existence and non-existence, one attains the very nature of the Paramatman. 
[Verse 23 and 24] 33203 





¢ Knowing this through intellect in Jagrat, with Guru, Shastra during Sravanam is 
realisation. 











¢ Looking at world say | am worldless Brahman. 





¢ Prapancho Upa Shamam Turiyam Aham Asmi. 

¢ |was, am, will ever be Turiyam, not in mystic Samadhi experience. 
° Our tendency will be to go to super conscious plane, 4" state. 

¢ Why curiosity to go to 4" state? 


Verse 9: 


ARACHIS HIS AAC tyakta-krtsnedam arthatvat tyakto "ham iti manyate 
aT Teorae ATA fetal: 1&1) || ndvagacchamy aham yasman nijatmanam anatmanah 


[A seeker after liberation] thinks, "| have been eliminated, since the entire not-Self [with which 
| identified myself] has been discarded [by the method of anvaya-vyatireka]; the reason for this 
is that | do not know my real Self apart from the not-Self.“ [Chapter 4 — Verse 9] 





a) Tyakte Kritsna Idam Arthavat : 
¢ What is problem faced by student? 
¢ Through Anvaya Vyatireka student negates Pancha Koshas as Anatma. 
¢ Discards Body / Mind complex, Annamaya | am not... 
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Idam Artham = This, Pancha Kosha, objectifiable Pancha Kosha, 3 Sharirams, 3 
Avasthas, Disidentified. 


Until now Pancha Koshas were taken as himself. 

Aham = 5 Koshas — Self description. 

When all 5 negated, he suddenly feels | have renounced myself. 

| — destroyed, out, non-entity. 

| came to Vedanta to become a better person, physically, mentally, intellectually. 
With all hopes | came. 

Guru : Drop family, body, mind. 

Renounced precious things — | and Me. 

Instead of expending, became nonentity. 

Renounced Children, my degrees, all accomplishments. 

From somebody, | wanted to become Mahan but became nobody. 

What is Advantage of coming to Vedanta? 

Dropped Anatma, don’t find Atma. 

Guru talks about consciousness, but it exists only in form of word for me. 


Consciousness not product, property. 
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Look 











At Body Look at Consciousness 


| | 
- Don’t see 
- Never experiencing separate entity 
called Consciousness. 
- Consciousness is a mysterious entity. 
- Consciousness experienced in body 
as awareness. 
Keno Upanishad : 
- Pratibodaviditam matam... [Il — 4] 
- Atma 
- Available consciousness is termed 
Chidabasa. 














- Cansee 

- But now body gone, don’t see 
consciousness. 

- Did not understand for 25 years. 




















Keno Upanishad : 


Pratibodha-viditam matam 
amrtatoam hi vindate. 
Atmana vindate viiyam 


Tarerear far-=aasyasius i vidyaya vindate’mrtam. 


Indeed, he attains immortality, who intuits It in and through every modification of the mind. Through the 
Atman he obtains real strength, and through Knowledge, immortality. [Il — 4] 3326 





¢ |am not interested in Consciousness in the body. 

¢ lignore sentiency = Chidabasa. 

¢ We want chit. 

¢ Want to remove body — mind. 

¢ Feel, Chidabasa will get converted to pure Chit. 

¢ We want to go to mystic plane to experience Chit alone. 

¢ Body converts Chit into Chidabasa. 

¢ | want unconverted pure Chit. 

¢ |remove all thoughts, body awareness, | become like statue, | can’t realise. 

¢ |declare loudly, | don’t have Sadhana Chatustaya Sampatti, have lot of Papas. 


e After disidentifying, student — says — Tyaktva Aham, have renounced, become 
nonentity. 


¢ Trying to find out pure Atma after renouncing Pancha Kosha. 
b) Aham Atmanam Na Avagachhami : 

¢ |amnot able to identify as Atma, pure thoughtless Atma, nondual Atma. 
c) Anatma Vyatiriktam : 

e Pure consciousness separated from Anatma matter not able to realise. 


¢ This is dilemma of student quoted by Sureshvaracharya. 











¢ Snag : Experience of Pure Consciousness does not exist. 
327 











Consciousness is experienced only in medium of matter, fundamental truth. 





Consciousness requires medium for Manifestation. 


5th Feature of consciousness: 


After disintegration of matter in Pralayam, consciousness continues to exist. 


Surviving consciousness is not accessible for any transaction not because it is non- 
existent but there is no medium for claiming | am consciousness. 


To know, to claim, to experience consciousness requires matter medium. 











Keeping matter | should know | am matterless consciousness. 





How do you Say, using matter? 


Matter being Mithya, even when | am using matter, matter not absent but is as good 
as absent. 








Matterless consciousness means matter is of lower order of reality. 


By knowing it is of lower order Advantage is Aham Asangaha Asmi, | am ever free 
from Raaga, Dvesha, Kama, Krodha, Moha. 








| can claim Mukti, even if mind has several issues. 

This is called matterless consciousness. 

Don’t wait for a state when matter will disappear. 

Matter disappearance not our aim, matter Mithyatva Nishchayam is our aim. 
Pure Atma, pure consciousness can’t be experience, will wait eternally. 


d) Yasmat : 


Therefore there is an obstacle in understanding. 3308 


Verse 10 — Introduction: 


atha Sarirddi-buddhi-paryantah sa sarvo ’natmaiveti 
pramandd viniscitya kim iti bubhutsato noparamate. 
srnu 


It may be asked : "Why is it that a person does not put an end to his inquiry after knowing 
from the pramana that all objects from the body to the intellect are not-Self?" Listen. 
[Introduction — Chapter 4 — Verse 10] 





Purva Pakshi : Another student 
e Why can’t | end after Panchakosha by Anvaya Vyatireka and claim | am nonentity. 
¢ Why claim lam the only entity in entire creation. 
e Why go to Mahavakyam and claim Aham Brahma Asmi. 
Bhakti Sampradaya : 
¢ Handover body, mind to Vishwaroopa Ishvara. 
¢ |amnot there, you alone are, Purandara Kirtana. 


¢ Why not erase myself and claim Moksha. 


¢ Bhagavan alone is, dropping my individuality. 
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e Instead of saying, |am everything, | say | am zero, nothing, family also says | am zero. 
¢ Oh Lord, you alone are. 
Question : 
¢ What is your spiritual journey meant for? 
Answer : 
¢ To attain Parama Purushartha called Moksha. 
¢ For attaining Moksha, started Journey. 
¢ Discovered, | am non entity. 
¢ Who gets Moksha? 
Example : 
¢ Cutting head to cure headache. 


¢ Becoming nonentity, not Purushartha. 











¢ Instinctively, nobody wants to become non entity. 





¢ Atmastu Kamaya Sarvam Priyam Bavati. 
¢ All struggles in life to perpetuate myself, grandchildren, temple tubelight. 
¢ Nobody wants to erase himself. 
e Everybody wants to be somebody. 
¢ Atma Nivedana Bhakti in Bhakti Shastra. 
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Brihadaranyaka Upanishad : Madhu Brahmana 


¢ Handover Vyashti to Samashti, understand | am Adhishtanam of both Vyashti and 
Samashti. 


¢ Handover body to Ishvara. 
¢ Therefore, through Mahavakyam claim | am Adhishtanam of Jiva, Jagat, Ishvara. 
¢ Adhishtanam of Adhyatmam, Adibutam, Adideivam. 

Revision Verse 10 — Introduction : 


Summary of Teaching : 





Mahavakya Vichara - 2 Stages 


SS 




















- Anvaya Vyatireka - Establish Jivatma / 
- Negate every Anatma part Paramatma — equation 
in me. with Mahavakyam. 
- |—Atma alone left out. - Remainder |, equated with 
Brahman. 











¢ In Anvaya Vyatireka face serious problem. 

e At end of Anvaya Vyatireka, don’t find any remainder. 

¢ When | dismiss all, don’t find anything left out. 

¢ Body, mind variable, Drishyam. ay 





¢ Only consciousness | know is obtaining in Body, mind, reflected consciousness, which 
Sruti Negates. 





¢ Consciousness in Body, Mind dismissed as Chidabasa. 








¢ Negate Anatma, negate consciousness as Chidabasa. 


e Anatma negated, Chidabasa negated, pure Chit remains but is never available for me 
to experience. 





¢ After negating Chidabasa, don’t experience pure Chit. 











¢ Once Mind is negated, Chidabasa is gone. 

¢ | become inert entity. 

¢ |am not going to experience pure Chit. 
Conclusion : 

e After dismissing Anatma, nothing left behind. 

¢ What is Atma? Nothing. 

¢ Conclusion —!am not there. 

e In Devotees, it works well. 

¢ |am not there, oh Lord you alone are there. 

e Ultimate Truth, Advaitam. 

¢ Advaitam of Bhakta : 


You, the Lord, alone are there. 
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| Jiva do not exist. 

1%t Step : By Anvaya Vyatireka, | have discovered truth, | am not there. 
God alone is there. 

Why Mahavakyam? 

This sounds Nice, Oh god, you alone are. 


Logically, full of loopholes. 








If |am not there, | will not be there to say, | am not there. 








To say | am not there, | must be there. 
lam not there statement is illogical because | am there to say that. 
If | am there to make statement, and you say God alone is there. 
| am there to say | am not there. 
If God alone is there, Conclusion : 
lam God. 
lam there, evident thing, and you say God alone is there. 


Equating two, | am God. 











How can you say, | am not there? 





lam not there is illogical. 
But after Anvaya Vyatireka nothing seems to be there. 
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Enter Mahavakya, to find out who | am. 


Everything negated as Anatma and Chidabasa. 


24 Stage : 


Apply Mahavakya. 
Answer clear. 
lam neither mind or Chidabhasa. 


| am Chit — provider of Chidabhasa to mind. 








1am not mirror or reflected face. 


Who am I? 


| am provider of reflected face to Mirror, | am original face. 








If | dismiss Chidabhasa, Mind, as not me, who am |? 
Chit, who am providing Chidabasa to Mind. 


How come | am not seeing Chit? 








I, original Chit may not be available for objectification. 


I can see reflected face, can never see original face. 








To understand this, require Mahavakyam. 


a) | am neither Shariradi Buddhi Parayantaha Sarvaha Saha : 


Everything from world, body, mind, I, including Chidabasa are Anatma only. 
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b) Iti Anumane Pramanat Vinishchitya : 
¢ Through Anumana Pramanam, | conclude. 


e Everything (Anatmat-Chidhabhasa) not me. 








¢ Can’t say | am not there. 








° Logic? 
¢ To say lam not there, | must be there. 
Question : 
¢ Who am|l, if | am neither Body / Mind complex or Chidabasa? 
¢ WhoamI!? 
c) Bubut Sataha Na Uparamate : 
¢ Curiosity to know who am | will not go. 
¢ |am not Chidabasa or Body — mind. 
¢ Bodhum Ichha Bubudsa. 
¢ Curiosity will always be there. 
d) Kim Iti? 
¢ Why curiosity will never go? 
e) Srunu : 


e Listen to me. 
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Verse 10: 


FG SAPICTA TPB CAA: | anucchinna-bubhutsas ca pratyagg hetor andtmanah 
dolayamana-citto ’yam muhyate bhauta-van narah 


ban ~_ N ° ~\ A 
GlalaleladiSa Fad Hldqat: Il 2o Il 
[It may be asked:] "Since the Self which is of the nature of eternal consciousness, on account 


of being the Self [of the enquirer], is always in proximity [to him], why is it that the person who 
is desirous of knowing it does not know it?" It is for this reason. [Chapter 4 — Verse 10] 





e Why curiosity remains? 


a) Pratyag Hetor : 
e Because of desire to know who aml. 


¢ If lam not reflected consciousness or mind, | can’t say | am not there also. 
b) Anuchinna Bubutsaha : 

¢ Student not able to drop curiosity. 

¢ Curiosity comes after Anvaya Vyatireka. 


¢ Endowed with question. 








¢ Who am1 different from Panchakosha Chidabasa? 
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c) Naraha : 


sph hel 


This questioner “I” — student. 


| require Mahavakyam. 


Purva Pakshi: 


Why do | require Mahavakyam to know | am the Chit. 


You say Chit is nature of consciousness, Svayam Prakasha Chaitanyam. 








Why can’t Chit know itself as Chit? 








| should know | am Consciousness principle. 


Why | require Mahavakyam? 


3337 


Verse 11 - Introduction : 


(ow owe a ~~ 


yea: Fata a ofaaaa” 2 sf wear — |) bubhutsuh kim iti na pratipadyata iti, yasmat 


[It may be asked:] "Since the Self which is of the nature of eternal consciousness, on 
account of being the Self [of the enquirer], is always in proximity [to him], why is it that the 
person who is desirous of knowing it does not know it?" It is for this reason. [Introduction — 
Chapter 4 — Verse 11] 





Purva Pakshi : 
a) Avilupta Vigyana Atmanatvat : 
¢ You say Atma is pure Chit, nature of Pure Consciousness. 
¢ What is the nature of Consciousness? 
¢ Avilupta = Unbroken. 
¢ Chidabasa = Broken Consciousness. 
¢ Reflection available only as long as reflected material is available. 


e At death, mind goes away from body. 





¢ Body becomes without consciousness, without Chidabasa on death. 
¢ What is difference between — Chidabasa and Chit. 
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- Vilupta - Avilupta Chaitanyam 


- Broken Consciousness - Unbroken consciousness, 
Atma. 





Purva Pakshi : Quoting Advaitin : 


We say Atma is Avilupta Chit, Nitya Sannidyat, unbroken consciousness is always 
available. 


That Chit, Atma, | am always there. 


Purva Pakshi: 


Kim Iti? 


b) Why Na Pratipadyate : 


One does not recognise | am unbroken Chit? 


Chit = Svayam Prakasha Chaitanyam. 








Why can’t it say, | am Chit? 








Iti, is question is Purva Pakshi. 


c) Yasmat : 


He explains. 
We are not able to recognise clearly. 


Why Mahavakyam — why | can’t recognise? 
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Sureshvaracharya Purva Pakshi 


- Loves Mahavakyam - Allergic to Mahavakyam. 


- Mahavakyam dearest to 
Advaitin. 
- It alone saves me. 





Verse 11: 


yair adraksit puratmanam yam andtmeti viksate 
SVSUNAICHIA a: Hee: TTA ge an || Aster drastdram Gtindnam taih prasiddhaih pramitsat 


What he knows [now] as not-Self, he saw that earlier as the Self by [the sense-organs], and he 
desires to know the Self which is the seer of the sight by the well-known [sense-organs]. 
[Chapter 4 — Verse 11] 





Sureshvaracharya : 
Problem with student is as follows : 
e Student trying to recognise pure Chit |, through conventional methods, instruments. 
¢ Recognising Anatma with 5 Koshas, sense organs, mind. 
¢ External Anatma is recognised with sense organs. 
¢ Body recognised with help of mind and sense organs. 
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¢ Pancha Koshas he thought as Atma. 

¢ Thought himself as Sharira Trayam, Pancha Koshas. 

¢ Body and mind available for perception, objectification. 

¢ Recognised body, mind as objects. 

¢ Previously, Atma |, was Body — Mind complex, mistaken Atma. 

e Anatma is available for objectification. 

° Self “I” and body, mind recognised through objectification. 
Vedanta : 

¢ Previous Atma, not Atma. 

¢ Person has Vasana of recognising Atma through objectification. 


¢ Wants to recognise new Atma by same method. 





¢ Wants to recognise new Atma through objectification and he fails miserably. 











a) Pura: 
¢ Previously. 
b) Atmanam : 


¢ Advaitin student recognised Deha Rupa Atma, Pseudo Atma through objectifying sense 
organs, instruments. 











¢ Has Vasana, Atma available for objectification. 
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c) Yam Anatma Iti Vikshate : 

e After Vedanta class, understood Pseudo, fake Atma I. 
d) New Atma: Drishter Drishta Atmanam 

¢ Original subject is observer of everything. 


¢ Real Atma is observer of every observation. 











¢ Observer of everything is in form of pure Chit, Consciousness. 





e) Tam Atmanan -— Taihi Pramitati : 
e Pure Atma student wants to objectify through instrument. 
f) Taihi Prasiddaihi : 
¢ Through objectifying instruments student wants to objectify pure Chit. 


¢ This is not possible. 





¢ Why can’t pure Chit know itself without instruments. 











¢ Kena Pada Bashyam also discusses this. 
¢ Why can’t pure Chit know itself without instruments. 


¢ Atma can’t be objectified with instruments. 





¢ Pure Chit can’t do anything by itself, can’t know itself. 


¢ Negate mind, Chidabasa, claim pure Chit by Bhaga Tyaga Lakshana, which is there as 
pure existence. 











¢ Pure Chit can’t say — 1am pure Chit. 3342 


Therefore, pure Chit will be available as | am, only when mind is there. 
When Mind is there, there is Chidabasa. 





Chidabhasa + Chit will always be together. 
Pure Chit will never be available as | am. 


If Chit is available, it will always be with Chidabasa. 





When Chit is available as | am, Mind also is available. 








When mind comes, | am comes, but is in the form of mixture alone. 








In the wall Chit is there, mind is not there, wall can’t say | am Chit, hence we call it 
Jadam. 


In a person, Chit is there, Chit is not pure Chit but is Chidabasa. 


With Chidabasa | should say | am not Chidabasa, | am unbroken conscious part. 





Broken Chidabasa will come and go, alongwith mind. 





When mind goes off even now, in Sushupti, Chidabasa part of Chit will go. 
What remains? 
Chit — Chidabasa are together in mind. 


Mahavakyam wants me to claim myself as unbroken Chit, instead of claiming myself as 
broken Chidabasa. 


They can’t be physically separated. 
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“7 


will be 


¢ To remove Chidabasa, must remove mind, pure Chit will be there, but 
Jadam. 


le 





- With mind + Chidabhasa. - With Chidabasa no mind. - Without Mind 
- Chetanam - Jadam - Chaitanyam 


¢ | will not be there to say, | am Chit. 


¢ By applying, Baga Tyaga Lakshana, Mahavakyam helps me to claim, | am not broken 
Chidabasa obtaining in the mind. 


¢ |am unbroken Chit which continues to be there even when mind is gone. 
¢ Inone mind, 2 Chaitanyams are there, Chidabasa Chaitanyam and pure Chaitanyam. 
Katho Upanishad : 


mee Prasat aHaee are WaT wrest Ta TTS Rtam pibantau sukrtasya loke, guham pravistau parame parardhe ; 
waa salfaer gear earaar 7 eT fof: I Chaya-tapau brahma-vido vadanti, pancagnayo ye ca trina-ciketah I 1 II 


The two who enjoy the fruits of their good works being seated in the cavity of the heart, the Seat of the 
Supreme, the knowers of Brahman call them shadow and light ; as also the performer of the five-fold-fire 
and those who have propitiated three times the Naciketas-fire. [I — II] — 1] 














¢ Bimba and Pratibimba Chaitanyam are there in the mind. 
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Vidyaranya — Pan 


chadasi — 6" Chapter Example : 





Pot of Water 


es 











the water. 





- See Reflected space, sky 
on the water. enclosed in pot. 


- See Pratibimba Akasha in 


- See Sun, stars, Moon. 


- All pervading space also is 


- Bimba Akasha original. 

















If you remove water, Pratibimba Akasha will go away, won't see Sun, Star, Moon. 


In that same place original space is there. 


Like Pot Breakable. - Water Layer 


- Has 2 Consciousness 
(i) Bimba Chaitanyam 
(II) Pratibimba Chaitanyam 





Mixture alone c 


an say lam. 


Bimba Chaitanyam can’t say, | am. 
If so, wall, stone would have said that. 
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Pratibimba Chaitanyam alone can’t exist to say “Il am”. 

In lam statement, there is mixture of Bimba and Pratibimba Chaitanyam. 
Separation is done by Mahavakyam. 

Physically, can’t be separated. 


When Mahavakyam says | am eternal, it refers to Bimba Chaitanyam, not Pratibimba 
Chaitanyam or mixture. 














Eternal 
Refers to Bimba - Not Pratibimba - Not mixture. 
Chaitanyam only. Chaitanyam which - Not eternal 
comes + goes. - Body, Mind not eternal. 

















| Bimba Chaitanyam alone am eternal. 


lam eternal means | am Bimba Chaitanyam and this statement must be made by the 
mixture. 


Mixture alone has to claim, | am original, eternal Chaitanyam. 


To claim, | use Chidabhasa, but Chidabhasa is subject to arrival. 
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Brihadaranyaka Upanishad : 


Meitreyi Brahmanam : 


a aa detaraisaemisMed: Feral THA Va, 
Ud a HtSaAcAMesaed: Feet: Tage Ta; 
Vasa sea: AMG aAecdareiadacaae, 

aq Yea Uaredicart adie grara areaees: | ¢3 Il 


sa yatha saindhavaghano nantaro'bahyah krtsno rasaghana eva, 
evam va are'yamatmanantaro’'bahyah krtsnah prajfianaghana eva; 
etebhyo bhitebhyah samutthaya tanyevanuvinayasyatiti, 


na pretya samjfiastityare bravimiti hovaca yajfiavalkyah || 13 || 


As alump of salt is without interior or exterior, entire, and purely saline in taste, even so is the Self without 
interior or exterior, entire, and Pure Intelligence alone. (The self) comes out (as a separate entity) from 
these elements, and (this separateness) is destroyed with them. After attaining (this oneness) it has no 
more (particular) consciousness. This is what | say, my dear. So said Yajhavalkya. [IV —V —- 13] 





e Mixture says |am Brahman. 


¢ Once Chidabhasa goes away, | will remain as Brahman, but | can’t say | am Brahman (as 


in Sushupti). 


¢ Suppose Mind goes to another body, there | can say | am Brahman. 


¢ Mahavakya is required to separate Chit and Chidabhasa and claim | am Chit, not 


physically throwing away Chidabasa. 


¢ If Il throw away, | may not be there to say | am Chit. 


¢ Therefore, Mahavakyam is required for Chit Chidabhasa separation from me who is 


now a mixture. 
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Revision — Verse 11: 


e¢ Sureshvaracharya talks about extraordinary difficulty of Vedantic student to claim 
Aham Brahma Asmi. 


¢ Mahavakyam alone can help us to claim — Aham Brahma Asmi. 





Self awareness 


lam 


2 Chaitanyams available when 
Il say lam 


——$——— 


Chit Chidabhasa 



































¢ If no mixture, self awareness is not possible. 

e Whenever pure Chit is available as in case of Jada — Padarthas — it is Jadam. 
¢ In wall, Chit alone is there, no Chidabasa. 

¢ Chidabhasa requires mind Sukshma Shariram. 

¢ Mixture not available in inert. 


¢ Wall does not have self awareness that | am a wall. 
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¢ Where Chit alone is there, self awareness is not possible. 
e Pure Chidabasa can’t exist. 
¢ Possibility presupposes presence of Chit. 


¢ Chit is all pervading, wherever Chidabhasa is there, that place is interpenetrated by 
Chit also. 


¢ lam, means lam experiencing self awareness in the mind which has a mixture of Chit 
and Chidabhasa. 


Mundak Upanishad : 


el aout Auda AW aa gat UNgeaistld | Dvau suparna sayuja sakhaya samanam vrksam parisasvajate | 
1 
AagNST: TUS STS RIAAAS BSIPTATHSATS I 211 tayor anyah pippalam svadv-atty-anasnan anyo abhicakasiti II 1 II 


Two birds bound to each other in close friendship, perch on the self-same tree. One of them eats the fruits 
of the tree with relish, while the other (just) looks on, without eating. [Ill — 1-1] 








¢ Mind has 2 Birds — Chit + Chidabhasa. 
Katho Upanishad : 











maa Prasat aaHaee are eT wrest Ta TTS Rtam pibantau sukrtasya loke, guham pravistau parame parardhe ; 
wraraat qalfaet aefeaq Tear & = Porfeear: 1 I Chaya-tapau brahma-vido vadanti, pancagnayo ye ca trina-ciketah I 1 II 


The two who enjoy the fruits of their good works being seated in the cavity of the heart, the Seat of the 
Supreme, the knowers of Brahman call them shadow and light ; as also the performer of the five-fold-fire 
and those who have propitiated three times the Naciketas-fire. [I — Ill — 1] 3349 





¢ Inself awareness, Chidabhasa + Chit, mixedly experienced, can’t be physically 
separated. 


¢ No Brahma Anubhava exists separately only Brahma Jnanam. 


¢ Therefore, student has to only claim, | am, from the mixture and in that mixture, 
separate Chiabhasa Tatvam, claim Chit aspect alone. 


¢ For this intellectual separation, Shastra gives the teaching. 
e Eternal consciousness is available in the mind. 
¢ Whenever |! say | am, | am experiencing : 

o Eternal Consciousness 

o Non eternal Consciousness 


Brihadaranyaka Upanishad : 


aad dea Geafa Gea yadvai tanna pasyati pasyanvai 

deat G24Ta, a Te tanna pasyati, na hi 

ssetsefaaram Taaqzastaaeteatret 1] drasturdrsterviparilopo vidyate'vinasitvan | 
a d dactadwaarka na tu taddvitiyamasti 


aais=zeafasied sereta il 23 Il tato'nyadvibhaktam yatpasyet || 23 | | 


That it does not see in that state is because, although seeing then, it does not see; for the vision of the 
witness can never be lost, because it is immortal. But there is not that second thing separate from it which 
it can see. [4 - 3 - 23] 
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Shastra says : 
Non eternal consciousness is there. 


Logically proved in Death. 








Noneternal consciousness disappears from the body. 








In the dead body, no self awareness, does not say quickly burry me. 
Quickly create me, dead body does not say. 


There is no eternal consciousness which is experiencable and also eternal 
consciousness revealed by Shastra. 








In this mixture, | have to learn to claim | am the eternal consciousness principle. 








That | am able to say because of availability of noneternal consciousness. 


| am eternal consciousness who am able to say | am eternal consciousness because of 
availability of non-eternal consciousness. 


After sometime, noneternal consciousness disappears from mind, but | eternal 
consciousness will continue. 


Unfortunately, | will not be able to declare | am eternal consciousness. 
We have to do this Gadabuda with our intellect. 
Student removes Chidabhasa and claims | am eternal consciousness. 


Student does not want mixture, pollution. 
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¢ He wants pure eternal consciousness, abolish Chidabhasa, remove mind. 





¢ |will be pure eternal consciousness but | won't have self awareness. 





e This particular nuance students miss. 
¢ Keeping Chidabhasa, | should claim | am not temporary Chidabasa. 
¢ Mind will come + go, Chidabhasa will come and go. 


Brihadaranyaka Upanishad : Maitreyi Brahmanam 














a uM detladetsaAcdsaed: erat Taaeat Ua, sa yatha saindhavaghano'nantaro'bahyah krtsno rasaghana eva, 
Ud OT HtsaAcAe sae: Feet: TMA Va; 
Taxa sytem: WAM Aedarfaarasatate, etebhyo bhitebhyah samutthaya tanyevanuvinayasyatiti, 

~~] ] 
a ter Penedicat adie sara araaers: il ¢3 Il na pretya samjfiastityare bravimiti hovaca yajfiavalkyah | | 13 | | 


evam va are'yamatmanantaro'bahyah krtsnah prajfianaghana eva; 


As alump of salt is without interior or exterior, entire, and purely saline in taste, even so is the Self without 
interior or exterior, entire, and Pure Intelligence alone. (The self) comes out (as a separate entity) from 
these elements, and (this separateness) is destroyed with them. After attaining (this oneness) it has no 
more (particular) consciousness. This is what | say, my dear. So said Yajhavalkya. [IV —V — 13] 





e¢ Alongwith mind, Chidabhasa comes + goes. 
e After Chidabasa goes away, transactional awareness will not be there. 





¢ Triputhi will disappear for that individual. 
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Brihadaranyaka Upanishad : 





aa fe qaamsa sata afar sat THrata. yatra hi dvaitamiva bhavati taditara itaram jighrati, 
afaat sat Geata, aeaat sate 2-TNITa, taditara itaram pasyati, taditara itaram srnoti, 











ataat satnAimacd4,. ateat satel Aaa, taditara itaramabhivadati, taditara itaram manute, 





taditara itaram vijanati; 





yatra va asya sarvamatmaivabhutttatkena 
kam jighret, tatkena kam pasyet, 


tatkena kam Ssrnuyat, tatkena kamabhivadet, 





tatkena kam manvita, tatkena kam vijaniyat? 


yenedam Sarvam vijanati, tam kena vijantyat? 





Because when there is duality, as it were, then one smells something, one sees something, one 
hears something, one speaks something, one thinks something, one knows something. (But) 
when to the knower of Brahman everything has become the Self, then what should one smell 
and through what, what should one see and through what, what should one hear and through 
what, what should one speak and through what, what should one think and through what, 
what should one know and through what? Through what should one know That owing to 
which all this is known—through what, O Maitreyl, should one know the Knower ? [2 - 4 - 14] 





¢ When Chidabhasa goes away, Pramata, Pramanam, Prameyam Triputi is not 
experienced. 


¢ If mind goes to another body, in that place, Chidabhasa will come. ae 


Self awareness comes, Pramata has come, Pramatru, Pramana, Prameya comes. 
Keeping Triputi, | have to claim, | am beyond Triputi, not by dropping Triputi. 

Because Pure Chit can never be experienced as | am, Pure Chit can’t be objectified as 
this is pure Chit, for knowing Chit. 











Neither is it available for subjectification or objectification. 





Keno Upanishad : 


Pratibodha-viditam matam 
amrtatvuam hi vindate. 
Atmana vindate viryam 


faerear fa-<qas yada " vidyaya virrdate’mrtam. 


Indeed, he attains immortality, who intuits It in and through every modification of the mind. Through the 
Atman he obtains real strength, and through Knowledge, immortality. [Il — 4] 





Shankara: 


Pure Atma has Sva Samvedyata or Para Sam Vedyata. 

| can’t claim | am pure Chit. 

It is not available for objectification as this Chit. 
Subjectification or objectification requires Chidabhasa. 


Student wants to experience pure Chit through available Pramanam and he thinks, if it 


is not available in Jagrat or Svapna it still will be available in Turiya Samadhi Avasta. 
3354 


¢ He hopes and meditates. 
¢ Complaints throughout, no Anubhava. 
¢ Can understand but no Brahma Anubhava. 
¢ Brahman not objectifiable. 
Verse 11: 
Taihi Prassidaihi Pramitsati : 
Yaihi Adrakshe : 


¢ With which Pramanam, body — mind is objectified, with same Pramanam Pramitsiti, he 
desires to experience Brahman one day. 


Drishter Drashtaram : 


¢ Pure Consciousness which illumines mind and lends Chidabhasa to mind, student 
wants to objectify after eliminating Chidabhasa. 


3355 


Verse 12 — Introduction: 


"SEAT Gated: TTA: kasmat punar hetoh paracinabhih 
Recta eia: FRRI:, STATA || sabdady- avalehinibhir buddhibhir Gtmanam 
Balch sled 2" Ba | Sead | anatmavan na viksata iti. ucyate 


It may be asked : "Why does he not see the Self, as he sees the not-Self, by the out-going 
cognitions which apprehend sound and other objects?" The reply is as follows. [Introduction — 
Chapter 4 — Verse 12] 





a) Paranchi Nabhihi Buddhi : 


e Why can’t | use extrovert cognitions Pramana Vritti Jnanam which | use to see the 
outer world of Shabda, Sparsha, Rupa, Rasa, Gandha to experience consciousness. 


¢ Why can’t I use external Jnana Vrittis for internal Atma cognition? 


¢ In Samadhi, he wants to become aware of some Brahman using external world 
cognition Vrittis. 


¢ Wants to objectify inside the body like outside the body. 
b) Shabda Adhi : 
¢ Capable of perceiving varieties of attributes. 


¢ Nature of extrovert cognition is Shabda, Rupa, Rasa, Sparsha Gandha. 
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c) Avalehini : 


Perceiving 
Licking with Tongue. 
Lehya. 











All sense organs lick Shabda, Sparsha, Rupa, Rasa, Gandha (Attributes of 5 elements). 





Avalehini — Idiom for objectification, extrovert cognition. 








Why can’t | use those extrovert cognition Vrittis to recognise Brahman? 








Experiencing already Saguna Nama, Rupa Sahita Brahman. 
Why sit in meditation? 
World is Saguna Nama Rupa Sahita Brahman. 


It will be Saguna Brahman Anubhava only if you see Vrittis. 





Shastra: 


Nirguna Brahman Anubhava does not exist. 





Purva Pakshi: 


Does not know this fact. 








Why can’t I experience Nirguna Brahman like any other Anatma. 








d) Anatmatvam Na Vikshate Iti : 


Why can’t | experience Brahman? 


If such a question is raised, | will answer. 3357 


Verse 12 : Important Verse 


aga Slat Sed StcalcHcd-ARAN_ | caksur na viksate Sabdam atad-Gtmatva-kdranat 
Bd Alla Te: AcAea AGRA ul 22 ut || Pathaivam bhautiki drstir natmanam paripasyati 


Just as the visual sense does not perceive sound because it is derived from a different 


element [whose quality is colour], even so the physical vision does not see the Self. 
[Chapter 4 — Verse 12] 





a) Na Atmanam : 


Why can’t | objectify Brahman through available instrument of knowledge. 
Answer : 








Brahman is not available for any instrument of knowledge. 
¢ Generally and specifically. 








I) Aprameyam - Generally 
Gita : 


Sda=sd SH Set: antavanta imé déhah 
faaqeareatT: SRT: | nityasyOktah Saririnah | 
ZATsaratsoqvAaea anasinO' praméyasya 

AAT ASS ART sot R- 2S Ul tasmad yudhyasva bharata | | 2-18 | | 


It is said that these bodies of the embodied self have an end. The self is eternal, indestructible, 


incomprehensible. Therefore, fight, O Bharata. 
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e Aprameya = Unobjectifiable. 


Keno Upanishad : 
¢ If you see Vishnu in Vaikunta, it is not Brahman, perceive Shiva, it is not Brahman, 


Aprameyatvat. 


Il) Specifically : 
Keno Upanishad : 
a aa aa teeta A ary teeta Al FA: 


q fash a fasta) aatceafeterc 
sT=1ea aq fafearast sfafearafa Anyadeva tad viditad atho aviditadadhi 


Iti S{usruma piirvesam ye nastad vyacacaksire 


Na tatra caksur gacchati na vag gacchati no manah 
na vidmo na vijanimo yathaitad-anuSisyat 


sfa 3A Gest 4 aera Sarerafart 3 


They eye does not go there, nor speech, nor mind. We do not know That. We do not know how to instruct 
one about It. It is distinct from the known and above the unknown. We have heard it, so stated the 


preceptors who taught us that. [I — 3] 





e Sense organs can’t perceive, mind can’t explain, Vak can’t describe. 
¢ Brahman not objectifiable. 
¢ You are that Brahman. 


Keno Upanishad : 


FAA A Add SASSSL AA AT | Yan-manasa na manute yena"hur mano matam; 


dea sal a fafs 4 afeqq rad WS Ul tadeva Brahma tvam viddhi nedam yad-idam-updasate. 





What one cannot feel with the mind, but because of which they say that the mind feels... Know That alone 





as Brahman and not this, which people do worship here. [I — 5] 


Not to do Upasana but to be claimed. 
Vishnu, Shiva is Upasaka himself not Upasyam. 


Also Sureshvaracharya gives reason, not seen till now. 


b) Chakshu Shabdam Na Vikshate : 


Eyes can’t perceive sound. 
Why? 


Indriyam Reveals 





- Chakshur - Rupa Guna 
- Agni Tatvam 


Chakshu Indriya is associated with Agni Buta. 


Rupam is Visesha Guna. 
Akasha — Shabda — Sound 
Vayu — Sparsha — Touch 
Jalam — Rasa — Taste 
Prithvi — Gandhu — Smell 


Samanya Guna borrowed from previous element but every element has one Visesha 
Guna. 3360 


* Rupa Guna is Agni Tattvam. 
¢ Chakshu — Agneya Indriya. 


¢ Has Samanya Amsha, because they belong to similar specie — Agni — Eyes, Samanya 
Jatitatvat. 


¢ Prakashya Prakasha Rupena Sambanda is possible when they have same Jatiyatvam. 
¢ You want to use Pramanam for revealing Atma. 


¢ Take any Pramanam -— eyes, ears, tongue, skin, nose — see whether they have Samana 
Jatiyatvam. 


¢ All Pramanas have Bautikatvam in common. 

e Agneyatvam = Agnibutam. 

¢ All Pramanams are associated with one Buta. 

¢ Bautikatvam common to all Pramanams. 

e Atma is Abautikam, world is Bautikam. 

¢ Atma has no Visesha Jatikatvam. 
c) Tayohi Prakashya — Prakasha Rupaha Sambandaha Nasti : 

¢ All Pramanams deal with Bautika Atma. 

¢ Therefore Bautika Pramanams can’t reveal Abautika Atma. 
Last Question : 


e Is Shastram Bautikam or Abautikam. aa 


e Shastram is Bautikam, Shabda Pramanam Akasha Guna, written books — Prithvi Guna. 
¢ Can Shastram reveal Brahman? 


Brahma Sutra: 


Sastrayonitvat | 





(Brahman is not known from any other source), since the scriptures are the valid 
means of Its knowledge. [I — 1-3] 


e If Shastra reveals, Bautika Rule violated. 

e If Shastra doesn’t reveal, Anarthavyam, study useless. 
e Shastram reveals without revealing. 

¢ You already have self awareness in the | am. 

¢ |am already awareness as | am. 

¢ Self awareness is there in me. 


e What Shastra does? 





e In Self awareful |, what ever limitations | have taken from Anatma + Chidabhasa, 
those limitations Shastra negates from world “I am”. 











¢ It does not reveal new thing. 
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Upadesa Sahasri — Chapter 18 
Just as the idea of a snake is negated from a rope (in a rope- 
Ragrearefterenr git farasaa | snake), so, everything of the nature of the non-self is negated 
from the eternally existing self implied by the word ‘i’, on the 


evidence of the Sruti's ‘Thou art that’ etc., in which the implied 


¢C 
wraiaate T avafiarfrarat: | ¥ | meanings of the words have been ascertained by reasoning 
p (And the scripture). [Chapter 18 - Verse 4] 
¢ lalready know myself as | am. 
¢ What Shastra does? 





* Continue to say 1am. 


e Everytime you say “Il am” - you say, |am removing limitations belonging to body — 
mind, not physically but in understanding. 


¢ Remove limitation of Chidabasa which exists only where mind is. 


e Limited Chidabasa not me. 





¢ Self awareful I minus limitations is my nature. 





¢ [claim 1am Brahma Asmi. 











e Shastra meant to remove limitation which | have falsely superimposed upon myself. 
¢ What Shastra does? 


¢ Negation of transferred attribute. 
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d) Siddham to Nivartakatmakam : 
e Therefore, Pramanam does not reveal, it removes limitations. 
e Previously, | am body, mind, Chidabasa. 
¢ |use Chidabhasa, otherwise | can’t say | am. 
¢ Self awareness requires Chidabhasa. 
¢ |use Chidabhasa, say, | am not Chidabhasa. 
¢ lam Chit available in and through Chidabhasa which will continue. 
¢ 5t feature of consciousness. 


e Even when everything disintegrates, | pure Chit will continue, | will not be available for 
claiming the Chit. 


¢ That —1I Chit am Brahman. 

¢ Oh -Purva Pakshi — there should be no problem in claiming Aham Brahma Asmi. 
Verse 12 Meaning : 
a) Chakshuhu Shabdan Na Vikshate — Shabdatmakaranat : 

¢ Because eye and sound do not belong to same Jati. 

¢ Chakshu — Agneya Indriya 

¢ Shabda — Akasha Guna. 

e Atmatva Bhedat, no similarity of specie 


e Karanat — Because of that. 
3364 


b) Yatha Evam : 


In the same way. 


c) Buddhi Drishti : 


All cognitions generated by all Pramanams. 


d) Na Paripashyati : 


Can’t objectify Atma or Brahman. 








Aham Brahma Asmi thought — does not objectify Brahman. 


Helps me to claim ever available Brahman, | am. 





Ever unobjectifiable but ever available as “I am” is Brahman. 





This knowledge also comes without objectification. 


lam not experiencing any new thing when | am claiming | am Brahman. 





lam only saying “I am” without generally claimed limitation. 





What is Moksha? 

Not going to some place. 

Drop limitation here and now. 

Even if you struggle to reach another plane, you will be limited. 
As long as you are in Dvaitam, Samsara continues. 


Therefore, Na Paripashyati. 
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Verse 13 — Introduction: 


pratyaksadi-pramana-svabhavyanurodhena tavat 
tad-adarsana-karanam uktam. atha prameya- 
svabhavyanurodhena pratisedha ucyate 


Considering the nature of pramanas such as perception, the reason for the non-perception 
of the Self has been stated. Now, considering the nature of the object (i.e. the Self) 
to be known, we deny [the possibility of knowing it through perception, etc.] [Introduction — 
Chapter 4 — Verse 13] 





¢ Re-inforcing same idea with supportive reasoning. 





e If there is Brahman existing, it has to exist only in form of I. 





e Have this conviction. 











¢ Eternal, all pervading Brahman is possible only as I, only one way. 





e It has to be | — subject alone. 
e If itis any other form other than me, it will be object. 


e Any object is invariably limited in nature. 





¢ This conviction is required, then only | am free. 





¢ Pramanam was in the form of Bautikam, Atma is Abautikam, it can’t know. 
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¢ Pramanasya Bautikatvam is argument in verse 12. 


aga Slat Sed StcalcHcd-ARAMT_| caksur na viksate sabdam atad-dtmatva-karanat 
aad Atal BS: Acar GRazafa uv eau || Yathaivam bhautiki drstir natmanam paripasyati 


Just as the visual sense does not perceive sound because it is derived from a different 
element [whose quality is colour], even so the physical vision does not see the Self. 
[Chapter 4 — Verse 12] 





Verse 13 Argument : 
¢ By looking at nature of Prameyam, you can come to same conclusion. 
¢ Here object you want to know happens to be a non-object. 


¢ Previously used material Pramanam. 





¢ Here, Argument is, object you want to know is Aprameyam. 











e Therefore, also, all Pramanams are useless. 


¢ Pramanam can work only in the field of object, not non-object. Brahman happens to 
be non-object, subject. 


a) Pratyakshadhi Svabavya Anurodhena : 
e By giving reasoning in keeping with Anurodhena, in keeping with Svabya — nature. 


¢ Pramanams like Pratyaksha can’t know Brahman. 
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b) Tad Adarshana Karyam Uktam : 
¢ | gave you in verse 12, reason for non-objectifiability of Brahman. 
¢ Why you can never explain Brahman as an object. 
c) Atha: 
¢ Inthe following Sloka. 
d) Prameya Svabavya Anurodhena : 
¢ |am going to give you reason, w.r.t. object you want to know in the spiritual field. 
e) Prameya: 
¢ Object you want to know. 


¢ When Brahman is described as Jagat Srishti Sthithi Laya Karanam, Nimitta Karanam, 
Upadana Karanam Student visualizes object called Brahman and has craving to 
experience. 


e By studying nature, | will explain why can not experience Brahman as object. 
f) Pratisheda : 
g) Tad Adarshana Karyam Uchyate : 
Reason : 


¢ Unfortunately, there is no Brahman other than me. 
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Revision — Verse 13 Introduction: 


¢ Sureshvaracharya is talking about difficulty of Vedanta student with regard to realizing 
Brahman as Pure Consciousness. 


¢ To recognise Pure Consciousness, one has to negate Anatma, Sharira Trayam and 
Chidabhasa. 


¢ Minus Shariram and Chidabasa, | may be theoretically pure Chit but | don’t have self 
awareness. 














¢ |cannot say | am, if Shariram Trayam + Chidabhasa is absent. 


¢ Without Chidabhasa, if self awareness is possible, then all inert objects in the world 
would have claimed | am Chair, | am Wall, | am Statue (has mouth also to say). 


e Minus Chidabhasa and Shariram, pure consciousness is not available for recognition. 





¢ Keeping Shariram and Chidabhasa, claim | am pure Chit, because of which Chidabasa 
has come. 











¢ For that Mahavakya is only Pramanam which will help. 











¢ Mahavakyam tells | am the consciousness and | am eternal consciousness. 





¢ Iflam only Chidabhasa, Upanishads would not have said | am eternal. 


e Statement —Iam eternal rules out Anatma + Chidabhasa. 





¢ If lam Anatma, Upanishads would not have said | am consciousness because Anatma 
is Jadam. 
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If | am Chidabasa, it would not have said | am eternal. 








Upanishad : Says : 


lam Jnanam, Anantham. 





lam not inert Anatma or temporary Chidabhasa. 





lam Chit different from Anatma and Chidabhasa. 
In no other Pramanam, except Mahavakya, can you arrive at. 


“lam Nitya Chaitanyam” 








You can never know | am Chaitanyam, with any other Pramanam, except Mahavakya 
Pramanam. 








To establish that he gives 2 Reasons : 
Verse 12 + Verse 13. 


Verse 12: 





If a Pramanam should reveal Prameyam, Pramanam and Prameyam should belong ' 
same Jati. 





Chakshur Indriyam Butam / Element 





Rupam is born out of Agni. 


Viseshna Guna of Agni. 3370 


Pramanam Prameyam 





¢ Samana Jati required for having Pramana - Prameya, Praksha — Prakashaka 
Sambandha. 


¢ Can’t show Brahman with any worldly Pramanam because all worldly Pramanams are 
Bhautika Pramanams. 


¢ Brahman = Abhautika Prameyam. 


¢ How Bhautika Pramanam and Abautika Prameyam have Prakasha — Prakashaka Rupa 
Sambanda. 


Recognise : 
Sarvesham Pramananam -— Bautikavatu : 


¢ Worldly Pramanams with origin in 5 elements can’t reveal Brahman, is Argument no. 1 
in verse 12. 


¢ Argument No. 2 —in Verse 13 introduction. 

e All Prameyam are outside, objects of Pramanam. 

¢ Brahman = Unique Prameyam not object of Pramanam. 
Keno Upanishad : 


qedayal aq qsatd Oe aeayry qvafa | YaccaksusG@ na pasyati yena cakstigmsi pasyati; 





dead sal a fates qe afeayarad I& UW || tadeva Brahma tvarh viddhi nedam yad-idam-updsate 


What cannot be seen by the eye, but by which the eyes are able to see... Know That alone as Brahman and 
not this, which people do worship here. [I — 6] 


Example : 

¢ Telescope sees stars in other side. 

¢ Can’t see eyes on this side or behind telescope. 

¢ Microscope sees microbes, can’t reveal eye. 

¢ All worldly Pramanams reveal object not subject, Atma. 
a) Prameya Svabava Drishtya : 

¢ Atma can’t be revealed. 
Verse 12: 

e Pramana Svabavaya Drishtya : 

Atma can’t be revealed. 

b) Pratyakshadhi Pramana Svabavya Anurodhena : 

¢ In keeping with nature of Pratyakshadhi Pramanam. 


c) Tad Adarshana Karanam Uktam : 


¢ Unrevealibility, unobjectifiability, of Brahman, unknowability of Brahman, was 
established in verse 13 — introduction. 


¢ Very important point of Vedanta, not handled in any other text. 


¢ Nonavailability of pure Consciousness is established in verse 12. 3372 


d) Atha: 
* To continue. 
e) Prameya Svabavya Anurodhena : 


¢ Keeping in nature of Prameyam, subject to be known, studies, Brahman, Pure 
Consciousness. 


¢ Svabavya = Nature. 
¢ Anurodhena = By resorting to negation of knowability of Brahman. 


¢ Brahman can never be known, only objects can be known. 


¢ Negation of objectifiability of Brahman is being proved in verse 13. 
Verse 13: 


ON ° CXS a 
etfeaishal-ASSaTl STATA TOTAL dhi-vikriya-sahasranam hanopadana-dharminam 
Gal Alera AAA A Se Ut 93 Ww || $ada saksinam atmanam pratyaktvan naham iksate 


The ego cannot see the Self, which is always the witness to the thousand modifications, 
favourable as well as unfavourable, of the intellect because the Self is inward. 
[Chapter 4 — Verse 13] 





¢ Why Brahman can’t be known? 
a) Tada Sakshinam : 


e Because Brahman happens to be | — myself — which is a disadvantage. 
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¢ Brahman happens to be me, myself. 
b) Atmanam Na Ikshate : 
¢ What type of myself? 


¢ If Brahman were body, mind, myself can be seen experienced. 





¢ Brahman = Myself, not body, mind or thought is me. 


¢ Brahman =1!1= When me is Sakshitvam Atmanam. 





e Ultimate, unobservable, observer = Brahman. 
Drk Drishya Viveka : 








SY 72g olda ER de2q eh HIda4 | riipam drsyam locanam drk taddrsyam drktu manasam, 
zeal dgaacaralt eta aq TAA Ue u || drsya dhivrttayas-saksi drgeva na tu drsyate. (1) 


The eye is the seer, and form (and colour) the seen. That (eye) is the seen and the mind is (its) seer. The 
witness alone is the Seer of thoughts in the mind and never the seen. [Verse 1] 


For external objects For Eyes | = ForMind 
- Eyes are seer - To be experienced | - Consciousness is 
- Mind is seer seer. 


External Objects Mind and Eyes Consciousness 


- Never Seer - Never Seen 3374 








¢ We want to make Atma one of the seen. 
e Because of our desire, we create a scene, | want to see Brahman. 
c) Not possible, Sada Sakshinam Atmanam. 
¢ Why can’t I pluck Brahman temporarily like gale bladder calcium stone and show. 
¢ Brahman not temporary object, Sada Sakshi. 


e Brahman experienced as Shiva, Vishnu or you yourself as Body, Mind is experienced, 
seen, object. 


¢ You are not experiencing pure Brahman but Brahman associated with Nama Rupa 
Shariram and Mind. 


¢ Vishnu Anubhava is Vishnu Nama Rupa Anubhava. 

¢ Behind Vishnu there is Nirguna Vishnu, unseen Vishnu. 
¢ We experience only Nama Rupa of Bhagavan. 

e Adhishtanam can’t be experienced. 


Keno Upanishad : 


qeaqeyal aq qvatd a sere qari | YaccaksusG@ na pasyati yena cakstigmsi pasyati; 


dea sal a fates qe afeaqarad IWE& Wt || tadeva Brahma tvam viddhi nedam yad-idam-updsate 


What cannot be seen by the eye, but by which the eyes are able to see... Know That alone as Brahman and 
not this, which people do worship here. [I — 6] 
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¢ Upasya Devata not ultimate reality. It has Vyavaharika Satyam, not Paramartika 
Satyam. 


Sada Sakshinam Atmanam Na Ikshate : 
Aham: 


¢ One does not experience Brahman who is behind Pramata mind — Ahamkara through a 
Pramanam. 


¢ Brahman cannot be objectified. 
Reason : 
¢ Pratyaktvat — Brahman being behind mind itself as Sakshi. 
¢ Brahman is Sakshi of what? Of everything. 
¢ Sakshi of what not? 
Mundak / Katho Upanishad : 


aq zat Ma Tas AAT Teeqat Pica Sal SAAT: | Na tatra suryo bhati na candra-tarakam nema vidyuto bhanti kuto-'yam-agnih | 


Tas AAT Se TT TST STS Fes i 20 tameva bhantam-anubhati sarvam tasya bhasa sarva-midam vibhati II 10 II 


There the sun does not shine, nor the moon nor the stars; these lightnings also do not shine — how then 
(can) this earthly fire? Verily, everything shines after Him reflecting His glory. This whole world is illumined 
with His light. [Il — Il — 10] 





¢ It is Sakshi of entire external world sense organ mind and thought. 


e Itis witness of internal thoughts also. 3376 


d) Dhi- 


Vikriya Sahasranam : 
Mano Antahkarana Parinama, mental modifications. 
Each word generates a thought in understanding. 


Thoughts in 1000’s experienced in me, appear and disappear leaving knowledge 
behind. 


What is proof of arrival and departure of thoughts? 


Thoughts subject to arrival and departure, | am non-arriving, non-departing witness of 
arriving and departing thoughts. 


How to see that? 








Claiming process is called knowing process. 





Because of this claim, my ignorance regarding Brahman is gone. 





Therefore ignorance Nivartanatvat. 


Claiming process is called knowing process. 
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Introduction to Verse 14: 


"aa Gree faceegha: | ferret kva punar iyam viveka-buddhih kim Gtmany 
THA” Sel | HSA: 2" "FATA FEEACA- |] utGnatmaniti. kimcatah. yady atmani kiitasthatva- 
SAMA MACACA | BA-SaTCAR | vyaghato ’natma-darsitvat. athanatmani 
Tea a anearieg: sa 1" tasydpy acaitanyan na viveka-sambandha iti. 
Tea, "aeaeRa" FOMIRENTA | ucyate. ““dahya-dahakataikatra” ity ukta-pariharat 


[It may be asked:] "Is this discriminating cognition located in the Self or in the not-Self?" "What does it 
matter?" "If it is in the Self, then it contradicts the immutability [of the Self], for the reason that the Self 
perceives the not-Self. If, on the other hand, it is in the not-Self, the latter cannot have any relation with 
discrimination, since it is insentient." We reply that this [objection] has already been answered by saying 
"The burnt object and the burning agent exist together in the same place." 











¢ Brahman has to be known without objectification by claiming | am Brahman. 








e |refers to consciousness principle, not body, mind complex or Chidabhasa. 
5 features of consciousness : 
* |am consciousness. 
|) Not part, product property of body. 
Il) Independent entity, pervade body and give life to body. 
III) | am not limited by boundary of body. 


¢ Chidabasa is limited to boundary of body. 3378 


Chidabasa is reflection, has boundary. 
Reflection can exist only with mind Mirror. 
| here refers to Chit. 

This 3" factor very important. 


lam claiming | am Chit other than Chidabasa. 


IV) | continue to exist even when Body / Mind — Disintegrates. 


Atma: 


If | refer to Chidabasa, when mind is dissolved, | will be dissolved, | will become dead 
body. 


| continue to survive, refers to Chit. 

Chit not in Kailasha. 

Wherever mind is, there, Chidabhasa is there, Chit is integrally there. 

Being all pervading, | as Chit continue even after Chidabhasa dissolves. 

This | have to tell when there is Chidabhasa. 

When Chidabhasa goes away, | continue as Chit, | can’t say | continue as Chit. 


To say requires Chidabhasa. 


Nirvikara, Changeless, can’t say, can’t know, not knower also of Aham Brahma Asmi. 


Anatma: 


Jadam, can’t know. 
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b) Kutasta Vyadataha : 


Contradiction. 

What is contradiction? 

Anatma — Drishyatvat. 

Anatma Rupa Darshana Vikara Ashrayatvat. 
As a knower, it is locus of change. 


Therefore it can’t be changeless. 


If changeless consciousness can’t be knower, 1°' option negated. 


Atma knows Aham Brahma Asmi, negated. 


2"¢ Option : 


Anatma knows Aham Brahma Asmi. 


Problem: 


c) Atha Anatmani : 


On the other hand, if knowledge takes place in locus of Anatma. 


Anatma will have knowing process. 


d) Tasyapi Viveka Sambandaha Na Bavati : 


Anatma never associated with Viveka Jnanam. 


No Aham Brahma Asmi Sambandaha possible. 
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e Anatma can’t be knower, Achaitanyatvat. 
e Jada, Maya Karyam. 
¢ Mahat Adhi Paryantam. 


¢ Maya = Anatma Fundamentally. 





From Jada Maya 


Comes Pancha Butani 


Comes Bodies 























e Therefore, Jada Anatma not knower of Aham Brahma Asmi. 


¢ Therefore Anatma can’t know. 





Knower 


—— 














Not Anatma Not Atma 








Purva Pakshi : 
¢ Nobody can know. 


¢ Aham Brahma Asmi Jnanam not possible in Advaitam. 
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¢ Moksha not possible. 
¢ Why class of Naishkarmya Siddhi? 
e) Iti: 
e This is question. 
f) Uchyate : 
e | have given answer in Chapter 3 — Verse 59. 
g) Ukta Pariharat : 
¢ Answer Hinted. 
Chapter 3 — Verse 59: 


ACS Gal Tqe-aeareun: dahya-dahakataikatra yatha syad vahni-darunoh 
aaaidedad CA SEA: REALM 48 jiieya-jnatrkataivam syad aham-jiatroh parasparam 


Just as in the case of fire and wood, the burnt object and the burning agent exist together in 
the same place [in an indistinguishable form], even so, in the case of the "I" and its knower, 
what is known and its knower exist together in the same place being mutually 
indistinguishable. [Chapter 3 — Verse 59] 





Answer: 
¢ Mixture alone is knower. 


¢ Neither pure Atma, or pure Anatma is knower. 3380 


Refer 


Mixture alone is knower. 
: Brahma Sutra — Adhyasa Bashyam. 
Atma — Anatma mixture alone does all Vyavaharam, transactions. 
Transaction not in pure Atma or pure Anatma but in mixture. 
How is it indicated in Chapter 3 - Verse 59: 
o Fire burns 
o Can't see fire. 
© Pure fire can’t be seen, untransactable. 
To illumine Room : 


Bring matchbox (Fire) + candle (Medium). 








Without Medium, fire can’t be invoked. 


Fire not produced, only invoking fire principle. 


























Lamp 
Wick Oil Fire 














- Has lighting capacity, 
burning capacity. 
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Sureshvaracharya Says : 


Fire to do its job, requires a medium of wick and oil, to express itself. 


Lighting or burning can’t happen without medium. 


Exactly like that pure Consciousness does not have revealing capacity in its pure form. 


Pure consciousness can’t be knower in its pure form. 


Pure form of fire not burner, illuminator, it is unmanifest, Paramartika Tatvam. 


Requires medium to express in Vyavahara, to manifest. 


Pure Consciousness requires Sthula, Sukshma Shariram to manifest. 





Pure Consciousness 





+ 





Sthula Shariram 





Sukshma Shariram 

















Holder Lamp 


Thought 

















Oil 














Wick 








In all 3 pure consciousness manifests as knowing principle, Chidabasa. 
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Knowing Process 


+ 


















































Pure Chit Chidabasa Body / Mind complex 
- Original Consciousness - Knower - Medium 
- Know knower - Reflected Consciousness - Reflected Medium 
- Knowing principle 





aaa ahaa Gal Tqe-aearon: dahya-dahakataikatra yathd syad vahni-darunoh 
Saeed CA SSSA: THETA 48 || JHeva-jiatrkataivam syad aham-jfidtroh parasparam 


Just as in the case of fire and wood, the burnt object and the burning agent exist together in the same 
place [in an indistinguishable form], even so, in the case of the "I" and its knower, what is known and its 
knower exist together in the same place being mutually indistinguishable. [Chapter 3 — Verse 59] 








Burning fire — Has 2 things 


> __=_=_—_____ 


Dahaka Dahyam 
- Agni - Fuel 
- Electricity - Bulb / Fan 3385 









































What gives Breese? 
Fan + Electricity 
What gives light? 
Bulb + electricity. 
What is life? 
Pure Consciousness + Reflected Consciousness + Body / Mind complex. 
Life = Atma + Anatma + Chidabasa. 
Where Chidabhasa is there, there alone knower is there. 


Knower = Mixture of Original Consciousness + Reflected Consciousness + Reflected 
Medium. 


Original Consciousness + Reflected Medium — Not knower > Wall 


Reflected Consciousness + Reflected Medium — Can’t exist without Original 
Consciousness. 


Original Consciousness + Reflected Consciousness — No Medium, can’t express. 
Any one of 3 or combination of 2 not knower. 


Original Consciousness + Reflected Medium + Reflected Consciousness mixture alone 
is knower — Answer in Chapter 3 — Verse 59. 
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Verse 14 — Revision: 


¢ Sureshvaracharya answering fundamental question who really knows — Aham Brahma 


Asmi? 


¢ Not Atma alone — Akarta — can’t do anything. 


e Not Anatma alone —Jadam. 


¢ Knowing is a process, action, modification — verb indicates action. 


e Any action indicates modification. 


¢ Kriya Padam = Karma = Vikara. 


e Atma = Nirvikara — can’t know Aham Brahma Asmi. 


¢ Who knows? 


¢ Neither pure Atma, or pure Anatma. 


¢ Mixture is knower. 








Electricity 





——_______ 





Backed by bulb illumines 


Through bulb is illuminator 








Mixture is illuminator 








- Prominence to electricity. 











- Bulb prominent 








- Mixture prominent 





e Neither you are Atma or Anatma. 








¢ Mixture is doer of all actions. 
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Aham 








Vachyartha 








Lakshyartha 











Atma — Anatma mixture 

Primary meaning 

Nama — Rupa, Anatma, Apara Prakrti. 
Wall is mixture of Atma — Anatma, 
unable to say | am wall. 

34 component, Chidabhasa missing. 
In wall, reflection, Chidabhasa absent. 
Wall can’t be knower. 








- Sakshi / Brahman 
- Secondary meaning 
- Isness in wall 




















3 required for knowership 





————_}—___—_ 





Atma 


Anatma 


Chidabhasa 








- Reflection 

- Available only in living 
beings where the mind 
is available. 
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Wall, carpet, doesn’t have Sukshma Shariram — mind Anatma. 
Specific Anatma required to reflect consciousness. 

Anatma mind is capable of borrowing consciousness. 
Chidabhasa can be formed only when original Chit is there. 


When human beings claim Aham Brahma Asmi, | consists of 3 components Chit, 
Chidabhasa, and mind enclosed in a live body. 


If body leaves and if mind alone is there, we can’t know. 

Departed soul has mind, no Chidabhasa. 

Can’t say | have left body, 5 KM from Pitru Loka. 

Brahma Sutra : Mind can function only if it is enclosed in a live body. 

Pure mind can’t dream, it has to be enclosed in a live physical body. 

After death, mind available. 

Can departed soul dream, because only Mind + Vasanas required for dream. 
Dream requires physical body enclosure. 

| = Reflected Medium + Reflected Consciousness + Original Consciousness. 


What is spirituality? 
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3 Stages 





———— 








Initially give importance 
to Reflected Medium 
Abhimana. 

Charvaka, Nastika 
Matam. 

Groom body 

25 years. 

Deha Abhimana. 











- Give importance to 
Reflected Consciousness. 
- Switch to Reflected 


Consciousness Abhimana. 
- 25 Years 
- Worried about travelling 


after death. 


- Go to Svarga not Naraka. 
- Karma Khanda — only 


Reflected Consciousness 
Abhimani. 











Predominately see 
Original Consciousness 
as most important. 
Jnana Khanda 

Claim Aham Brahma 
Asmi. 

Use Reflected Medium + 
Reflected Consciousness 
Bhaga Tyaga Lakshana. 
Tyaga is dropping 
Reflected Medium + 
Reflected Consciousness. 








¢ Renounce Reflected Medium + Reflected Consciousness — dedicate them to 
Vishwarupa Ishvara, through Sharanagathi. 


¢ Handover Reflected Consciousness + Reflected Medium to Samashti Apara Prakrti 
called Vishwarupa Ishvara. 


¢ Be trustee, give ownership of Reflected Medium + Reflected Consciousness to 


Bhagavan. 


e Learn to claim Original Consciousness and be free, Aham Brahma Asmi. 
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¢ What is Advantage. 
¢ |love Reflected Consciousness, why not hold on to Reflected Consciousness. 
e What is message of Shastra? 

Brihadaranyaka Upanishad : 


Fa al eeqy aaa | alenTaaa aq, x é Iq arent ft | brahma va idam agra asit, tad tmanam evavet, aham brahmasmiti: 
TATA TAA AAT ; Tat at tarai TATeAT F UF cea, tasmat tat sarvam abhavat, tad yo yo devanam pratyabubhyata, 
TAIT, TAT AACA agacqaaagaaed: afaae sa eva tad abhavat, tatha rsinam, tatha manusyanam. taddhaitat pasyan 
He qavua waeata i aferneiate T ud 22 ae rsir vama-devah pratipede, aham manur abhavam siryas ceti, 
gai z aé aa aafa ae Z a SaTSTATACAT Sa tad idam api etarhi ya evam veda, aham brahmasmiti sa idam sarvam bhavati; 
MAT AT A waft; AIT Alsat eqarATTEd, HeatsaT- 
Fare, TT Az, FMT TALS Fea | WATT F 


tasya ha na devas ca nabhitya isate, atma hy esam sa bhavati. 
atha yo anyam devatam upaste, anyo'sau anyo' ham asmiti, na sa veda; 


yatha pasur, evam sa devanam; yatha ha vai bahavah pagavo manusyam 


eq: TaaT he Wo: ) TaAha: Tea cart wate ) bhufjyuh, evam ekaikah puruso devan bhunakti; ekasminn eva pasav 
vata qarardraarastyat wate, fry, qeF, ? aeareut adiyamane'priyam bhavati, kim u bahusu? tasmad esam tan na priyam 


aT faa qeaeqaCIy faz: loll yad etan manusya vidyuh II 10 II 


This (self) was indeed Brahman in the beginning. It knew only Itself as, ‘1 am Brahman. Therefore It 
became all. And whoever among the gods knew It also became That ; and the same with sages and men. 
The sage Vamadeva, while realising this (self) as That, knew, ‘I was Manu, and the sun.’ And to this day 
whoever in like manner knows It as, ‘1 am Brahman, becomes all this (universe). Even the gods cannot 
prevail against him, for he becomes their self. While he who worships another god thinking, ‘He is one, 
and | am another, does not know. He is like an animal to the gods. As many animals serve a man, so does 
each man serve the gods. Even if one animal is taken away, it causes anguish, what should one say of 
many animals? Therefore it is not like by them that men should know this. [I — IV — 10] 339 





When | look upon Reflected Consciousness as Jiva and Original Consciousness as 
Bhagavan, | will objectify Original Consciousness different from me, practice Dvaita 
Upasana. 


Instead of claiming | am Original Consciousness | claim | am Reflected Consciousness. 


Brihadaranyaka Upanishad : 


Yaha Anyan Devata Upasate, Anyousou Anyoho Asmiti... [1 — 4-10] 
Saha Na Veda, Saha Deva Nam Pashuhu. 

He has missed message of Upanishads. 

He is an animal who is giving offerings to Bhagavan. 

Takes Bhagavan as very far away. 

Upanishads scolds the Aspirant as a Pashuhu. 


Claim Original Consciousness alone, drop Reflected Medium + Reflected 
Consciousness. 


In understanding of Aham, don’t include Reflected Consciousness + Reflected Medium. 


2"4 Reason: 


All 3 components important for knowledge. 
We give prominence to Original Consciousness. 
All 3 equally important for knowledge. 


Why prominence to Original Consciousness in Bhaga Tyaga Lakshana? 








92 
Only when I give prominence to Original Consciousness, | can be free from Samsara, 











When | give prominence to Reflected Consciousness + Reflected Medium, | am Nitya 
Samsari. 





Liberation depends on giving prominence to Original Consciousness. 
Samsara depends on prominence to Reflected Consciousness + Reflected Medium. 


If | love Samsara, give prominence to Reflected Consciousness + Reflected 
Consciousness. 


Moksha depends on Original Consciousness prominence. 


Very important, Meditate on this topic. 





Prominence on Original Consciousness because Moksha depends on prominence to 
Original Consciousness. 





For knowing 3 components important. 


Original Consciousness depends on Reflected Consciousness + Reflected Medium for 
knowing. 


Reflected Consciousness depends on Original Consciousness + Reflected Medium for 
knowing. 


All 3 Mutually important for knowing. 


3 equally important. 








One alone is Satyam, don’t forget. 


2 — Reflected Medium — Reflected Consciousness are Mithya never forget for 
Moksha. 








¢ Give Prominence to Satyam, Mithya is useful, has utility. 

¢ It does not make it reality. 

¢ Reflection useful for applying Tilakam. 

e Just because it is useful, don’t take it as reality. 
Mandukya Upanishad : 2% Chapter 

* Gaudapada struggles to prove, utility does not prove reality. 
Example : 


¢ Sunrise useful for getting up, do Sandhya Vandanam but it is not reality. 








¢ Mind useful for knowledge, don’t take it as Real. 








¢ Reflected Consciousness is useful for knowledge but not real. 
¢ Reflected Consciousness, Reflected Medium seemingly existent, really non-existent. 
¢ |—Original Consciousness alone am really existent. 


Kaivalya Upanishad : 


aaaneda 4S 4 448 ; : 
qal aqeagatsed AE Vedairanekairahameva vedyo vedantakrdvedavideva caham | 
2 quay aq alied ala a a desagheted WRI || Na punyapape mama nasti naso na janma dehendriyabuddhixasti | 221! 


| alone am the theme taught in the different Veda-s, | am the revealer of the Upanisad-s, the Vedanta and | 
alone am the real knower of the Veda-s. For me there is neither merit nor demerit. | suffer no destruction. 
| have neither birth nor body, nor sense organs, nor the mind-intellect equipment. [Verse 22] 
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4 AER 4 a ated a alse Asia 4 ar I 
ud feet aad TER Penge it 22 11 
areal AeaaE Tala BE AAS, 1 Ww 


na bhiimirapo na ca vahnirasti na canilo me'sti na cambarath ca | 
evarh viditva paramatmariparh guhasayarh niskalamadvitiyam || 23 | 
samastasiksith sadasadvihinam prayati Suddham paramatmardpam 11 2411 


For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of the 
Paramatman... the one who is in the cavity of the heart, who is without parts, without a second, the 
Witness of all, beyond both existence and non-existence, one attains the very nature of the Paramatman. 


[Verse 23 and 24] 





¢ Punya Papa Mithya, not non existent but available for experience, not real. 


¢ Deha Nasti, Indriya Nasti, Buddhi Nasti. 


Brihadaranyaka Upanishad : 


aa Te aaa sa sara AarTeast 
Sart Geatre, araaze sSsanrtyser, 
areae Sorte weeereat, area4»e 

Sar AAaaatas, ATaALST Sat zona, 
aTeaatr sat Hare, aTeaatz sat 
Sarees, ATeat Sat Taste TS; 
aa aes SS TSH rarTi|t, 

asa SS cGeaa, aSweaet SS Serer, 














aca S. 2aSa, aowaet HSasaaaa, 
aoa = eorsra, acsseat HS Hears 
asa SS SITS, ASK HS Tastrerarase 
aq SS Tasrenmta a Set TasitererePe 














Se es ATS sears st, sreTearrT oat Te eIesaSa., 





sarenrerFr sr Te 2a, sresetT js Te wVssae|»r 
Bear st saree, st rrsarra; Ta stare 
Rat Tastrentsanra, soasrareienaarea HATS, 
Baraat woasiaca & Mr 

















SeIrSF-oar wars asosrsatT SOTa sree sls SS 


yatra hi dvaitamiva bhavati taditara 

itaram paSyati, taditara itaramjighrati, 
taditara itaram rasayate, taditara 
itaramabhivadati, taditara itaram Srnoti, 
taditara itaram manute, taditara itaram 
sprSsati, taditara itaram vijanati; 

yatra tvasya sarvamatmaivabhtt, 

tatkena kam paSyet, tatkena kam jighret, 
tatkena kam rasayet, tatkena kamabhivadet, 
tatkena kam Srnuyat, tatkena kam manvita 
tatkena kam sprSset, tatkena kam vijantyat? 
yenedam sarvam vijanati tam kena vijantyat? 
sa esa neti netyatma, agrhyo na hi grhyate, 
asiryo na hi Siryate, asango na hi sajyate, 
asito na vyathate, na risyati; vijnataramare 
kena vijantyat, ityuktanuSsasanasi maitreyi, 
etavadare khalvamrtatvamiti 

hoktva yajnavalkyo vijahara || 15 | | 3395 





Because when there is duality, as it were, then one sees something, one smells something, one 
tastes something, one speaks something, one hears something, one thinks something, one touches 
something, one knows something. But when to the knower of Brahman everything has become the 
Self, then what should one see and through what, what should one smell and through what, what 
should one taste and through what, what should one speak and through what, what should one hear 
and through what, what should one think and through what, what should one touch and through 


what, what should one know and through what? Through what should one know that owing to 
which all this is known? This self is That which has been described as ‘Not this, not this.’ It is 
imperceptible, for It is never perceived; undecaying, for It never decays; unattached, for It is never 
attached; unfettered—it never feels pain, and never suffers injury. Through what, O Maitreyl, should 
one know the Knower? So you have got the instruction, Maitrey!. This much indeed is (the means of) 
immortality, my dear. Saying this Yajha-valkya left. [4 - 5 - 15] 





¢ Why are you claiming Reflected Medium and Reflected Consciousness as yourself. 
e Learn to claim Satyam Original Consciousness as yourself. 

e Use Mithya Reflected Consciousness + Reflected Medium. 

¢ Mixture alone knows Aham Brahma Asmi. 


e At the time of knowledge mixture focuses on Original Consciousness part of 
knowledge. 


e Understand Reflected Consciousness + Reflected Medium as Mithya, Original 
Consciousness as Real. 
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Verse 14 : Sureshvaracharya Says 


qaldd anise each Per | buddhav eva viveko ’yam yad-andtmataya bhida 
ON N (an 


ghenatygatict HEAL AHS AAT Il BV I buddhim evopamrdnati kadalim tat-phalam yatha 


This discrimination, by which [the intellect] is differentiated [from the Self] as not-Self, takes 
place in the intellect alone. It destroys the intellect itself in the same way as the [plantain] fruit 
destroys the plantain tree. [Chapter 4 — Verse 14] 





a) Budda Eva Vivekaha Aham Yatu Anatma, Atma Taya Bhida : 


¢ Knowledge takes place through Vritti Parinama, thought modification in mind part of 
mixture. 


¢ Aham Brahma Asmi is a thought which happens in mind component of the mixture. 
Example : 
¢ Motion takes place in fan component of mixture between electricity and fan. 


¢ Motion belongs to fan not electricity part. 





Mind - mixture 


— 


Original Consciousness Reflected Consciousness Mind 


| 
- Inert Component 


- Vritti Parinama takes 
place here. 3397 





























¢ Aham Brahma Asmi Vritti Parinama takes place only in the mind component. 
b) Buddam Evam Vadati, Bavati : 

¢ Buddhi generates, entertains knowledge. 

¢ Knowledge which rises in the Buddhi part of mixture falsified. 

¢ Knowledge negates, falsifies Buddhi. 

¢ Buddhi commits suicide by producing thought. 


¢ Agarbatti burns, gives fragrance and destroys itself. 





¢ Buddhi Agarbatti gives fragrance of Aham Brahma Asmi wisdom and is falsified in the 
process. 











c) Yatu : 
¢ Which Buddhi. 
d) Anatmataya Bhida : 


e Was differentiated, is understood as Anatma before, falsifies itself because of rise of 
Shastric knowledge. 


e What does knowledge do? 
e) Aham Vivekaha Buddhi Eva Mridnati : 
¢ Destroys, Mithyatva Nishchaya. 
¢ Buddhi Eva Upamridnati Abhasa Karoti, Mithya Karoti. 
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- Saw elephant in doll and lost - Have knowledge that doll is 


sight of wood. made of wood. 
- Elephant was frightening - Continue to perceive elephant. 
- Now elephant not frightening. 














¢ Here after Buddhi will not frighten me, proved Mithya. 





¢ Chapter 3 —Mandukya Upanishad — Karika : 


Manosya Amani Bave. 





¢ Amani Bava = Seeing mind as Mithya, not Baram for me. 
f) Buddhim Eva Upamridati : 


e Mrid = Mind comes from Vridati. 











e Plantain tree gives fruit and destroys itself. 


Aham Brahma Asmi Buddhi 


- Fruit - Tree 


- Falsified 
- Naturally happens 
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Verse 15 — Introduction: 


oa ~ ° 
SaIsmqha<ca AcTdrH | so ’yam atattve tattva-dark 
Such a one [who makes use of the discriminating cognition] sees the real in the unreal. 
[Introduction — Chapter 4 — Verse 15] 


¢ He is seeing the unreal mind as if it is the reality. 
Verse 15: 


VATA fea SAAC: | anumdna-pradipena hitva sarvan anatmanah 
GaNHasrtaeai reared ACTS 11 gk ut || Samsaraikavalambinya tad-abhavam dhiyepsati 


Having rejected the entire not-Self through the light of inference, one desires to achieve the 
removal of that [dualistic wolf of bondage] through the [discriminating] intellect which is 
dependent on [the dualistic of world of] bondage alone. [Chapter 4 — Verse 15] 





e There are some who are disturbed by falsification of the world. 

¢ In Advaitam most unacceptable, unswallowable part is Anatma Mithyatva Nishchaya. 
e Weare very compassionate to Anatma and don’t want to negate Anatma. 

¢ Many cry while refuting Anatma, negating Dvaitam. 


¢ Advaitin is remorseless. 
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¢ Is Bhagavan Satyam or Mithya is disturbing question. 
e Advaitin does not teach for pleasure of student. 

¢ Teaches fact. 

e Students happiness not the goal. 

¢ Advaitin never searches for students. 

¢ He says —I will teach what | am. 

¢ Advaitin does not answer. 


¢ He asks counter question : 





Is Bhagavan an object or subject. 





¢ If Bhagavan is an object, big with Sarvagyatvam, then he is an object. 
Keno Upanishad : 


aeag 7 waa aa sens weafs || vaccaksusd na pasyati yena caksiigrhsi pasyati: 


adeq saa a fate qe afeaqarad IW& I || tadeva Brahma tvarh viddhi nedam yad-idam-upGsate 


What cannot be seen by the eye, but by which the eyes are able to see... Know That alone as Brahman and 
not this, which people do worship here. [I — 6] 


¢ Bhagavan as Anatma, not ultimate truth. 





¢ Bhagavans Satyatvam depends on definition of Bhagavan. 


¢ Iflsay Tat Brahma Aha Asmi, Vishnu, Shiva. oa: 


Mandukya Upanishad : 


Wed 7 ate aT IECCE RE Se hiCCCe Yar ATT | Nantah-prajnam na bahis-prajnam nobhayatah prajnam na prajnana-ghanam na prajnam naprajnam, 
HeTAATE AAA MAT ATA STA IAAT adrstam-avyavaharyam-agrahyam-alaksanam acintyam-avyapadesyam-ekatma-pratyaya-saram 
TIS et ECE way Aad FATA fasta: W\9 I prapanco-pasamam santam sivam-advaitam caturtham manyante sa atma sa vijneyah II 7 Il 


It is not that which is conscious of the internal subjective world, nor that which is conscious of the external 
world, nor that which is conscious of both, nor that which is a mass of consciousness, nor that which is 
simple consciousness, nor is it unconsciousness. It is unseen by any sense-organ, beyond empirical 
dealings, incomprehensible by the mind, uninferable, unthinkable, indescribable, essentially by of the Self 
alone, negation of all phenomena, the peaceful, the auspicious and the nondual. This is what is considered 
as the Fourth (Turiya). This is the Atman and this is to be realised. [Mantra 7] 








¢ If Shivaha is Aham, Shiva is Satyam. 
¢ Saha Shiva — Mithya 

¢ Saha Vishnu — Mithya. 

¢ Vishnu Aham — Satyam. 











¢ Disturbing component, hence Rahasyam. 

e If not mature, can disturb. 

¢ In Brahmacharyam, Grihasta, Vanaprastha Dvaitam alone taught, Dasoham. 
e After maturity, go to Himalayas, Chaturtha Atma, Dasoham to Soham. 

¢ Then Jagan Mithyatvam, Sarva Devata Mithyatvam has to be Assimilated. 


¢ Not glossed over. 3402 


¢ lam Atma, world Anatma Mithyatva Nishchaya, no down playing. 





¢ As long as Jagat Satyatvam is there, Moksha will be escaping from the world. 











e Why escape from body and world? Because of Jagat Satyatva Buddhi. 


¢ As long as! don’t escape from world, no Moksha. 





¢ Running away from world, | will be different from the world. 











e Aham will be finite, not infinite. 



































Aham 
(TO _—— 
Finite | Infinite 
| | 
- Born + dies - No Birth, death 
- Parichinnaha, limited - Ever exists 
- Absolute “I” 
- Aparichinnaha 











e Atma Anatma Dvaitam will be there in finite Aham. 
Brihadaranyaka Upanishad : 


aisfaaa , aerrenreat faafa ; = etarteat so'bibhet, tasmad ekaki bibheti, sa hayam iksarh 
Ih, arAqeaTarted, WATT fanarfa, cakre, yan mad anyan nasti, kasman nu bibhemiti, 


aq wareq wa dare, RATA DASA _2 tata evasya bhayam viyay viyaya kasmad hy abhesyat, 





famare wai wala u2u dvitiyad vai bhayam bhavati I! 2 II 3403 


He was afraid, therefore people (still) are afraid to be alone. He thought, “If there is nothing else but me, 


what am | afraid of?” From that alone his fear was gone, for what was there to fear? It is from a second 
entity that fear comes. [I-IV — 2] 





¢ Dvi Atmai Bayam Bavati... 

e Inthe speed | run away from the world, at the same speed, world will chase you. 
¢ Raaga, Dvesha, Asuya (Competition comparision) is in Anatma world. 

¢ Don’t have to Run away, Anatma is Mithya, Nama Rupa teaches Mahavakyam. 


Kaivalyo Upanishad : 


Rad Gas aid A ad ofafsar mayyeva sakalarh jatarh mayi sarvarh pratisthitam | 
af ad ot aa agemearneraer in eeu || mayi sarvarh layarh yati tadbrahmadvayamasmyaham |! 19!| 


In me alone everything is born ; in me alone does everything exist and in me alone gets everything 
dissolved. | am That non-dual Brahman. [Verse 19] 





e Atma-—Anatma Viveka not enough. 
¢ Anatma Mithyatvam is compulsory. Therefore Mahavakyam important. 
a) Anumana Pradipena : 
¢ % cooked Vedantin is in Sankhya level of Vedanta. 
Separates, Differentiates : 
¢ Purusha / Prakrti. 
¢ Atma / Anatma. 3404 


¢ Does not falsify Anatma. 

¢* By using Anumanam Pramanam. 
b) Sarvaan Anatmanaha Hitva : 

e They separate Anatma from Atma. 

¢ World, body, mind = Anatma. 


Nirvana Shatkam : 


- ’ : Mano Buddhi Ahankara Chitta Ninaham 
- Se wate 7A ar esra 4 Nacha Shrotra Jihvwe Na Cha Ghrana Netre 
aa streets: A AST a aTa: Nacha Vyoma Bhoomir Na Tejo Na Vayu 


faeraeseaq: fsratse fsratsenxt nt ? Chidananda Rupa Shivoham Shivoham 


|am not mind, wisdom, pride, and heart. Neither | am ear and tongue nor | am nose and eyes. Neither | 
am sky or earth nor |am power or wind. | am the eternal happiness or bliss state, | am Shiva, | am 
Shiva. | |1] | 





e Hitva = Vivichya = Pritak Kritya. 
¢ All Anatmas clearly, distinctly separated. 


e lam different, world is different. 





¢ World is Mithya Nama, Rupa resting in me — this is not practiced in Meditation. 











¢ Chidananda Rupaha, Shivoham is wonderful, | and world different is clearly 


understood. 
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Must see world as Mithya Nama Rupa resting in me then only will not run away from 
world. 








Meditation : 


I) 


II) 


| am observer of the world, Chit Rupam. 


| am different from the world but | am in and through the world as Sad Rupam. 


Ill} lam not affected by the world — As observer higher order, Paramartikam. 


IV) Therefore, | don’t have to run away from the world. 


V) 
Sishya : 


| am always free from Samsara. 


If | practice this meditation, when will | get Moksha? 
Will | get liberation after Prarabda. 
This is Ardha Vedantin, refuses to falsify universe. 


Remains in duality. 








Atma — Anatma Viveka will keep one in Duality only. 








c) Atma — Anatma Dhiya : 


Through Dvaita Jnanam without falsification, with Dvaita buddhi. 


d) Samsara Ena Avalimbriya : 


Which is cause of Samsara. 


Through Dvaita Jnanam, Aham Anatma, world is Anatma, Samsara remains. 
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Without falsification, remaining in Dvaitam. 


e) Tad Abhavam Ipsati : 


Aspirant wants freedom from Samsara. 
Without falsification of Anatma, Sureshvaracharya sees seriousness of problem. 
Atma — Anatma Viveka is not sufficient. 
Anatma falsification must be followed. 
Falsification requires Mahavakya. 
Otherwise Pancha Anatma will be real. 
Profession, possession, family body, mind. 
As long as they are Satyam, problem generated by them will be Satyam. 
Anatma will never stop creating problem. 
Rama has to go in search of Sita. 
Krishna fights own uncle. 
Anatmas job is to create problem. 
Understand Anatma and situation will always be there. 
They are Mithya. 
Solve problem by understanding them as Mithya, Leela, not Samsara. 
Remember to falsify and play, otherwise liability. 
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Revision — Verse 15: 
¢ There are 2 states of Vedantic learning : 
|. Atma -—Anatma Viveka through Anumana Pramanam. 
Il. Atma Advitiyatvam through Mahavakya Pramanam. 
¢ Both stages of learning are equally important. 
¢ Many miss 2" stage. 
e Learn partial knowledge of Atma — Anatma Viveka for Samsara problem. 
e It leads to more Samsara, Vedanta problems gets added. 
¢ Antibiotic not fully used, Bacteria becomes stronger. 
¢ Wounded Tiger bigger problem. 
¢ New drug resistant Bacteria causes new diseases. 
¢ Old medicines don’t work any more. 
¢ New Avataras in TB Problem. 
¢ Partial use of Vedanta, Atma — Anatma Viveka, will remain in Dvaitam. 
¢ Therefore problem. 


¢ Reject Anatma Blindly, say | am not Body / Mind / Intellect, mechanical repetition, 
want to escape from Anatma. 


¢ Denial causes serious problem. 


e Escape from Anatma does not solve problem. 3408 


¢ Atma -—Anatma Viveka not to reject Anatma or Run away from Anatma. 


e Using Atma — Anatma Viveka to runaway will not work because it is based on partial 
truth. 


¢ |repeatedly say in Atma — Anatma Viveka : 
Nirvana Shatkam : 
az 2 saewee 2F 2 arewes 
a streets: A AST A aTa: Nacha Vyoma Bhoomir Na Tejo Na Vayu 
feaaeta-e=eq: fsratse fsTratseat tu 2? Chidananda Rupa Shivoham Shivoham 


Mano Buddhi Ahankara Chitta Ninaham 
Nacha Shrotra Jihve Na Cha Ghrana Netre 


lam not mind, wisdom, pride, and heart. Neither | am ear and tongue nor | am nose and eyes. Neither | 
am sky or earth nor | am power or wind. | am the eternal happiness or bliss state, | am Shiva, | am 
Shiva. | | 1] | 





¢ [stand away from Anatma, make demarcation and have 5 reasons.... Drishyatvam... 


e Atma has opposite features. 





lam 









































Anatma Different from Anatma 
| | 
Ok Ok 3409 


Mahavakya tells me to see logically : 


Individual | — the Atma am Brahman, Jagat Karanam. 

Brahman alone is cause of entire Anatma Prapancha. 

Brahman through Nama Rupa is appearing as Anatma Prapancha. 
e Anatma cha is Karyam = Brahman alone with Nama Rupa. 


e Atma = Brahman. 


. Therefore Atma = Anatma. 


¢ We started with Atma is not Anatma, go full circle and finally say Anatma is Atma. 
¢ What is relationship of Atma with Anatma? 
¢ Know 2 Paradoxical facts : 

|. Atma is not Anatma. 

Il. Atma is Anatma. 


e Atma is different from Anatma, Atma alone is appearing as Atma. 








¢ lam different from the world. 





¢ |alone am in the form of the world. 
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Taittriya Upanishad : 


Ha3 vu ha3 vu ha3 vu, 
aham-annam-aham-annam-aham-annam, 
aham-annddo3-'ham-annddo3-’ham-anndadah, 
ahagm §Sloka-krd-ahagm Sloka-krda-hagm Sloka-krt, 
aham-asmi prathamaja rta3-sya, 

purvam devebhyo-’mrtasya na3 bhayi, 

yo ma dadati sa edeva ma3 vah, 
aham-annam-annam-adantama3-'dmi, 

aham viSvam bhuvanam-abhya-bhava3m, 

suvarna jyotih, ya evam veda, ity-upanisat. 


Oh! Oh! Oh! | am the food, | am the food, | am the food. | am the eater of food, | am the eater of the food, 
| am the eater of food. | am the author of the Sloka, | am the author of Sloka, | am the author of Sloka | the 
am the first born (Hiranyagarbha) of the True (of the Eternal and the immortal) | am the centre of 
immortality, prior to the Gods. Whoever gives me, he surely does save thus. | am the food that eats him 
who eats food. | have conquered all, in this world. | am luminous like the sun. He who knows thus (also 
attains the aforesaid results). This is the Upanishad. [Ill — X — 6] 





Chandogya Upanishad : 


FA DAES VaATHaTSeaTeT HOR TeT as Ge TT Athata atmadesa evatmaivadhastadatmoparistadatma pascadatma 
Weer chad STA BTA aatata | ar uy purastadatma daksinata atmottarata atmaivedam sarvamiti sa va esa 
Ua usadd daa wa fasmaarentarerhts sree evam pasyannevam manvana evam vijanannatmaratiratmakrida atmamithuna 


Sears: @ tars wala qeq aa aes Sa waa atmanandah sa svarad bhavati tasya sarvesu lokesu kamacaro bhavati; 
ay asad faclensAed Beats Vata aT Atha ye'nyathato viduranyarajanaste ksayyaloka bhavanti tesam 
aay Ararat watt 2 sarvesu lokesvakamacaro bhavati II 2 II 





Next is the instruction on the Self : The Self is below; the Self is above; the Self is behind; the Self is in 
front; the Self is to the right; the Self is to the left. The Self is all this. He who sees in this way, thinks in this 
way, and knows in this way, has love for the Self, sports with the Self, enjoys the company of the Self, and 


has joy in the Self, he is supreme and can go about as he likes in all the worlds. But those who think 
otherwise are under the control of others. They cannot remain in the worlds they live in, nor can they 
move about in the worlds as they like [i.e., they are under many limitations]. [7 — 25 — 2] 


Our Aim: 


Not to reject Anatma. 
| myself am appearing as Anatma. 


How can | reject Anatma and problems of Anatma? 











Learn to accept everything as non-different from me the consciousness. 











Aim of Vedanta 


ee 











Not rejection of problem | Not denial of problem 








Acceptance of everything. 
Accept ageing sick body.. Dying body, don’t reject. 
| can’t reject anything. 


Everything is my own version only. 
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I) At Atma — Anatma Viveka level, | see one fact. 

¢ lam different from Anatma, Drishyatvam — logical. 
Il) At Mahavakya Level see 2" fact : 

¢ World can’t go away from me. 


¢ |can’t go away from world. 





Neither | 


—— ees 


Push away world Run away from world 

















¢ Whole world = Nama Rupa. 

¢ Nama Rupa can’t exist away from me. 

¢ Tad Ananyatvam, Arambana Shabadibyaha — never reject anything. 
Gita : 
wWesS|Tt Waesawrar advésta sarvabhutanam 
Hrs: mea Vq a maitrah Karuna é€va Ca | 
fasrar Tre St: nirmamo nirahankarah 


WHE wee: att 92.28 Wl || samaduhkhasukhah ksami || 12.13 || 


He who hates no creature, who is friendly and compassionate to all, who is free from attachment and 
egoism, balanced in pleasure and pain and forgiving... [Chapter 12 - Verse 13] 3413 





¢ Previously tried to reject problems of the world. 
e After Atma — Anatma, try to reject all problems, never do that. 
¢ Entire world in you with all + / - 
¢ Acceptance alone is freedom from Samsara. 
¢ Resistance = Samsara. 
e Acceptance = Moksha. 
Anumana Pradipena : 
¢ By merely using Anumana without Mahavakyam end up in Dvaitam, can’t get Moksha. 
¢ Attempt to reject the world is Dvaita Satyatva Buddhi. 
¢ It will not solve problem. 
Samsarika Avalambinya, , Tad Avapsam Ipsati... 
¢ Remaining in Dvaitam, person wants to escape from problems. 
¢ It will not work. 
¢ Therefore, come to Mahavakyam. 


Kaivalya Upanishad : 


Rad Gases aid A ad ofafsar mayyeva sakalarh jatarh mayi sarvarh pratisthitam | 
am ad ot aa AgeTSSASPSSALU 228.1 mayi sarvarh layarh yati tadbrahmadvayamasmyaham || 191| 


In me alone everything is born ; in me alone does everything exist and in me alone gets everything 








dissolved. | am That non-dual Brahman. [Verse 19] 


e Life means, all problems will be there. 











¢ Sarvam Pratishtitam, poor world, where will it go, lam its Adhishtanam. 





¢ Have to accept everything as integral part of life. 
¢ Acceptance of world is Moksha, rejection is bondage, Samsara. 
¢ Whatever | try to reject will haunt me. 


Brihadaranyaka Upanishad : 





SEA A ARatSats saa SHAT brahma tam paradadyo'nyatratmano 
saenrF Aaa. s+2r oo brahma veda, kSatram tam 

aR Tete strstr aAet: +F2TSa AS, paradadyo'nyatratmanah ksatram veda, 
STSsxTSaoa G2 1eSitse aaa eta lokastam paraduryo'nyatratmano 
SaTHiH—aa., aAareeat lokanveda, devastam 

aI TSeqatiseaa tea Sarre ae|.. paraduryo'nyatratmano devanveda, 
aqaetea a27Tesitse sate aS vedastam paraduryo'nyatratmano 
aateaqa.. fete vedanveda, bhutani tam 

aR Testis SHS SAS SOateatfet Aaa. paraduryo'nyatratmano bhutani veda, 
Set SG GlareTress Ss7 Ss 1S 4ST: sarvam tam paradadyo'nyatratmanah 
aa Aaa: sa peeees sarvam veda; idam brahma, 

SQ Ssorstr, Sar strsstT:, sat aar:, idam ksatram, ime lokah, ime devah, 
sat Gar:. saartet agentes. ime vedah, imani bhutani, 

eeek QTY Face sree sir MoH idam sarvam yadayamatma || 7 | | 

















The Brahmana ousts one who knows him as different from the Self. The Ksatriya ousts one who knows him 
as different from the Self. The worlds oust one who knows them as different from the Self. The gods oust 
one who knows them as different from the Self. The Vedas oust one who knows them as different from the 
Self. The beings oust one who knows them as different from the Self. All ousts one who knows it as 
different from the Self. This Brahmana, this Ksatriya, these worlds, these gods, these Vedas, these beings 
and this all—are the Self. [4 - 5 - 7] 3415 





Whatever | try to evade will doggedly chase and destroy me. 
Wait, confront problem, rather than close eyes. 

Ostrich mentality, dig head in the mud and say there is no world. 
Accept Anatma as integral part of Atma. 

Anatma is Mithya Nama Rupa. 

Atma is Satya Adhishtanam. 


Can’t separate, should not separate, embrace it in Vedanta. 
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Verse 16 — Introduction : 


GISAAaqa-SAickehatl alah: SICATATCA— yo ’yam anvaya-vyatireka-jo viveka atmanatma- 
PAIR TSAUT:, SACHS: ETT vibhaga-laksano ’natmasthah sthanau 
daaaaiaaad waaaea: | staataea— || samsayavabodha-vat pratipattavyo ’ yatha-vastu- 
EqTATEATA | oe oe | svabhavyan mrga-trsnikodaka-prabodha-vad ity 
aq Te | ata aha 


This cognition of the differentiation between the Self and the not-Self, which arises from the 
reasoning of anvaya-vyatireka rests in the not-Self (i.e. ignorance). It should be understood like 
the doubtful cognition of the post and the erroneous cognition of the mirage as water, 
because it is not the knowledge of the reality as it is. [Introduction — Chapter 4 — Verse 16| 





Stopping with Atma — Anatma Viveka and running away from Anatma is a serious 
problem because we are in Dvaitam level. 


e Atma -— Anatma Viveka is right stop, not last step. 


¢ Ifso will create Vedantic Samsara, Psychological problem of denial. 
a) Yaha Ayam Viveka : 


¢ This Viveka. 
b) Atma — Anatma Vibhaga Lakshana : 


¢ Which is in the form of Atma — Anatma separation. 
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Vedantic Meditation : 


Nirvana Shatkam : 


—e" Mano Buddhi Ahankara Chitta Ninaham 
a a smewee 2A 2B urews 


Nacha Shrotra Jihnve Na Cha Ghrana Netre 
a a saraafa: a ast A are: Nacha Vyoma Bhoomir Na Tejo Na Vayu 


faeta-eeq: fsratse fsratseat tu ? Chidananda Rupa Shivoham Shivoham 


|am not mind, wisdom, pride, and heart. Neither | am ear and tongue nor | am nose and eyes. Neither | 
am sky or earth nor |am power or wind. | am the eternal happiness or bliss state, | am Shiva, | am 
Shiva. | | 1] | 


¢ Don’t stop with that, it is useful but incomplete. 


¢ This Meditation is only Anvaya Vyatireka, separation. 








¢ You need complementary meditation. 





¢ |alone am appearing with form of Mano-buddhi. 








¢ Accept your Mind, Body, Family, with all the conditions. 
¢ | don’t want to escape from the mind, body, mind, family, situations. 
e Atma -— Anatma Vibhaga Lakshataha. 
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Taittriya Upanishad : 


Ha3 vu ha3 vu ha3 vu, 
aham-annam-aham-annam-aham-annam, 
aham-annddo3-'ham-annado3-’ham-annadah, 
ahagm §Sloka-krd-ahagm Sloka-krda-hagm Sloka-krt, 
aham-asmi prathamaja rta3-sya, 

purvam devebhyo-’mrtasya na3 bhayi, 

yo ma dadati sa edeva ma3 vah, 
aham-annam-annam-adantama3-'dmi, 

aham viSsvam bhuvanam-abhya-bhava3m, 

suvarna jyotih, ya evam veda, ity-upanisat. 


Oh! Oh! Oh! | am the food, | am the food, | am the food. | am the eater of food, | am the eater of the food, 
lam the eater of food. | am the author of the Sloka, | am the author of Sloka, | am the author of Sloka | the 
am the first born (Hiranyagarbha) of the True (of the Eternal and the immortal) | am the centre of 
immortality, prior to the Gods. Whoever gives me, he surely does save thus. | am the food that eats him 
who eats food. | have conquered all, in this world. | am luminous like the sun. He who knows thus (also 
attains the aforesaid results). This is the Upanishad. [Ill — X — 6] 





e Aham eva idagum sarvam. 
e What was separated must be embraced later. 


¢ Separation practiced with Anvaya Vyatireka Reasoning. 





Example : 
Tailor 


a 


Uses scissors to cut cloth Thread + needle to stitch back 3419 

















¢ Don’t ask — why cut cloth if you want to stitch it back. 


























Vedantin 
Anvaya Vyatireka Mahavakya 
- Scissor - Thread + needle 
- World + observer - World is Nama Rupa, 
separation. accept world as it is. 




















c) Anatmastaha : 
¢ Dvaitastaha. 
¢ Remain in field of duality. 
¢ Separation, division means duality. 
d) Sthanam — Pratipata Vayaha : 
e It should be understood as partial knowledge. 
e) Pratipatvayaha : 
¢ Incomplete understanding of Vedanta is % cooked food, causes indigestion. 
f) Samshaya Avabodhaya : 


¢ Incomplete knowledge like doubtful knowledge, problematic. 
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g) Sthanau Samshaya Avabodhavatu : 


Look at post as Ghost. 
Without medical checkup imagining diseases. 
Samshaya Jnanam is problem. 


Moksha Jnanam is problem. 


Moksha construed as running away from the world and dashing to Lords feet. 


Not come back, it won’t work. 

Escapist Moksha is % cooked Vedanta. 

Decide to remain with the world permanently. 

As Brahman, | can never be away from the world. 
World can’t be away from me. 

Let us accept the world. 

Otherwise Vedanta creates Psychological problem. 


Samshaya Avabodhavatu — why? 





h) Anyatha Vastu Svabavyat : 


This knowledge of duality, Atma — different from Anatma is non factual. 





i) Ayatha Vastu Svabavyat : 


Duality is nonfactual. 
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j) Iti Yatha Aha : 

¢ It will not solve problem of Samsara. 

¢ Therefore, Author making following statement. 
Verse 16: 


dandisdeaisa aka aratresta 1 || samsara-bija-samstho ‘yam tad-dhiyd muktim icchati 
SN MASA Yes WseSia 1 ge || Saso nimilaneneva mptyum parijthirsati 


This person desires to attain liberation through the cognition which is embedded in 
the seed of bondage. He is like a hare which desires to overcome death by closing its eyes. 
[Chapter 4 — Verse 16] 





a) Ayam : 


¢ This % cooked Vedantin who has stopped with Atma — Anatma duality and mortally 
afraid of the world. 


¢ Who wants to get away from the world out of sheer fear. 

¢ Running out of fear will not work. 
b) Samsara Bheeja Samshthaha : 

¢ Abiding in seed of Samsara, Dvaita Jnanam, Atma — Anatma Dvaita Branthi. 
c) Dvaita Branti Tad Dhiya : 


¢ Through false knowledge, Muktim Ichhati, he wants to run away from body, world. aap 





¢ Wants freedom from Anatma. 





¢ You can’t be free of Anatma because you are in the form of Anatma, Nama, Rupa. 








e If he can’t physically runaway, enters Nirvikalpaka Samadhi. 


Nirvana Shatkam : 


=< : Mano Buddhi Ahankara Chitta Ninaham 
az 2 see FA SB areres | 


Nacha Shrotra Jihwe Na Cha Ghrana Netre 
aa saTesite: A AST a ata: Nacha Vyoma Bhoomir Na Tejo Na Vayu 


feaaetma-e=eq: fsratse fsratsentu 2? Chidananda Rupa Shivoham Shivoham 


lam not mind, wisdom, pride, and heart. Neither | am ear and tongue nor | am nose and eyes. Neither | 
am sky or earth nor | am power or wind. | am the eternal happiness or bliss state, | am Shiva, | am 
Shiva. | |1] | 

¢ Deny family, old age, body. 
d) Sashaha Nimilena Eva : 

¢ Rabbit trying to dismiss the world by closing its eyes. 

* Open eyes and confront the world. 

¢ Ostrich puts head inside sand and says there is no world. 


¢ Kshanika Vada = World is Mental projection. 








¢ World is not mental projection, it is as real as mind, not as real as Atma. 











¢ Don’t try to stop thoughts and forget the world. 
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e) Mrityum Pari Jihirshati : 
¢ ¥% cooked Vedantin tries to reject Anatma Prapancha, Dvaitam, called Mrityu here. 
¢ Tries to push away from world or run away. 


¢ Both not possible. 








¢ Water wants to run away from wave. 








¢ Not 2 separate things for one to run away from another. 
f) Parihartum Ichhati 
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Verse 17 — Introduction: 


asyarthasya dradhimne sruty-udaharanam 


With a view to strengthen this idea, the following Sruti texts are given as illustration. 





[Introduction - Chapter 4 — Verse 17] 


a) Asya Artha Dridhimne : 
¢ For consolidating, reinforcing this. 
b) Asya Arthasya : 
¢ Don’t try to push away the world or run away from the world. 
e Stay where you are. 
¢ Embrace the world. 


e May you derive strength from Sheer knowledge to confront the world. 





¢ lam higher order of reality, world is lower order. 











¢ Higher order, lower order can’t be separated. 





¢ Lower order has to rest in higher order. 





¢ Mother can’t push away baby. 
¢ How can we Brahman push away world. 


° Accept. 
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e Sruti Udhaharanam. 


¢ Mahavakya teaching itself says this. 
Verse 17: 


SA RPA Ya APRTEAL | imam artham puraskrtya srutya samyag udahrtam 
"Taga ta feed "at Ze" aT HAL go uw |] “pac caksuse” ti visrabdham “na deste” riti ca sphutam 


Keeping this idea in view, it has been well illustrated by Sruti when it says firmly and 
clearly, "That which is not seen by the eye," and "You cannot see the seer of seeing.” 
[Chapter 4 — Verse 17] 





¢ Anumanam will help us say : 
lam not world, body and mind. 
¢ Mahavakyam tells us : 
| alone am in the form of world also. 
Pe 
¢ lam not the world. 
Zits 
¢ lam the world. 
Vedantic Conclusion : 


¢ |amthe world also. 3426 


Only when | know | am the world, | will not push away, run away. 








Problem of Samsara goes only when I say | am the world. 








How to gain knowledge, | am the world? 
By Atma — Anatma Viveka : 


It will only teach | am not the world. 


Complete Teaching : 


Say, | am the world. 








I can say only when | know | am Jagat Karanam Brahman. 


lam in the form of Karya Prapancha. 


Karanam alone appears as Karyam. 








Gold alone is ornaments. 

Brahman alone is the world. 

Brahman alone is painful Body. 

| am alone in the form of pain, integral part of creation. 
Resistance magnifies pains. 


Acceptance reduces impact of pain. 
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Example : 


sawing ng 


- Forced Voluntary 


- No coffee today Deliberate denial 
- Grumbling Accept discomfort 
Happy, can fast. 





¢ Discomfort objectively same but in starvation it is magnified. 
Fasting : 
¢ Discomfort lesser. 


¢ Similarly, let us accept all situations at Pancha Anatma levels, rather than try to deny 
them. 


¢ It will worsen Samsara. 





¢ This knowledge, | am the world will only come from knowledge Aham Brahma Asmi. 











e It can’t come through Anvaya Vyatireka. 
¢ |amthe whole, knowledge will never come by Anvaya Vyatireka. 
¢ We require Mahavakya Shabda Pramanam. 


e Sruti says this, hence we accept. 
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a) Imam Artham Puraskritya : 
° Conveying this message. 
b) Srutya Samhruka Udahrutam : 
¢ Has been well mentioned by Upanishad itself. 


1) Keno Upanishad : 


FeSTAUT qn a4 sae Aq! Yacchrotrena na srnoti yena srotram-idarh srutam; 


aed da a fafa 3 afeaarad IN9 || tadeva Brahma tvarh viddhi nedam yadidam-updsate. 


What cannot be heard by the ear, but by which the ears are able to hear... know That as Brahman and not 
this, which people here do worship. [I — 7] 





¢ You can know about Atma only from Sruti, not Anvaya — Vyatireka or any other 
Pramanam. 
Brihadaranyaka Upanishad : 


a QIATANTSARTTATANT:, qQT fanaa ; wat sa hovaca usastas cakrayanah: yatha vibriyad, asau gauh, 


ah , wearer gia, wqnaagaaed wate ; 72g asav asva iti, evarh evaitad vyapadistam bhavati, yad eva saksad 
AAT ATTA, Q SIcat Aarac:, aa saraecate; aparoksad brahma ya atma sarvantarah tam me vyacaksva iti: 


esa ta atma sarvantarah. katamah yajfiavalkya, sarvantarah. 


UTA AcAT Aalede: 5 Waal Awacsa aalrac: ? 

aq Frere qea:, A Ma: Tart oN, A AaaeaTe 
aediem:, + faarafaarart frsnftar: | ae a etre 
AAT: AATSAAIA | AAT ANTCALTHTATT SATU NN Al 


na drster drastaram pasyeh, na Sruter Srotarar srnuyah, na mater 


mantaram manvithah, na vijhater vijhataram vijaniyah, esa ta atma 


sarvantarah, ato'nyad artam. tato ha usastas cakrayana upararama | 
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Usasta, the son of Cakra, said, You have indicated it as one may say that a cow is such and such, or a horse 
is such and such. Explain to me the Brahman that is immediate and direct - the self that is within all. This is 
your self that is within all. Which is within all, Yajnavalkya? You cannot see that which is the witness of 


vision; you cannot hear that which is the hearer of hearing; you cannot think that which is the thinker of 
thought; you cannot know that which is the knower of knowledge. This is your self that is within all; 
everything else but this is perishable. Thereupon Usasta, the son of Cakra, kept silent. [II] — IV — 2] 





Essence : 

¢ |am the whole creation. 
Anvaya Vyatireka will say : 

¢ |am different from the world. 
Mahavakya : 


¢ |aminthe form of whole world. 





2 Steps in understanding 

















Mahavakyam 
Anvaya Vyatireka - lamin the form of whole 
| world as Nama Rupa. 
~ 1am Atma different from (Cause — Effect relationship 
Anatma. between Atma and Jagat) 
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Only then we wont push away the world or run away from the world. 


Both are Samsara. 


c) Iti Sohutam : 


Clearly seen. 


d) Misrastam : 


Doubtlessly. 


Since Anvaya Vyatireka will not say | am the whole, we have to come to Mahavakyam 


for that knowledge. 


Verse 17 — Revision: 


Chapter 4 — Consolidation of Chapter 1, 2, 3 teaching. 


Appears like recitation. 


Gives support of Sruti and Upadesha Sahasri — Chapter 18 of Shankara. 


Chapter 18 = Naishkarmya Siddhi, identical. 





knowledge emphasised 


0 


2 Stages of spiritual 











Anvaya Vyatireka Vichara Mahavakya Vichara 
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Get 2 Messages 


- |am different from Body, 
Mind, world, 5 elements. 

- Sankhya stops with Purusha — 
Prakrti Viveka 

- Ends in Dvaitam 

















¢ Join 2 messages, get a paradox. 

¢ Resolve paradox, actual teaching clear. 

¢ Sankhya stops with Drk Drishya Dvaitam, Atma — Anatma Dvaitam. 
e¢ In Dvaitam, no Moksha. 


Brihadaranyaka Upanishad : 


aistana , aeamanrat faafa ; a etartteat so'bibhet, tasmad ekaki bibheti, sa hayam iksam 
Ih, raga eat, WATT fanarfa, cakre, yan mad anyan nasti, kasman nu bibhemiti, 
aq aareag wa ear, WRATAAASA_2 tata evasya bhayam viyay viyaya kasmad hy abhesyat, 
famare ad wala u2u dvitiyad vai bhayarm bhavati I! 2 Il 


He was afraid, therefore people (still) are afraid to be alone. He thought, “If there is nothing else but me, 
what am | afraid of?” From that alone his fear was gone, for what was there to fear? It is from a second 
entity that fear comes. [I-IV — 2] 





Chess : 

¢ 64 squares, infinite moves. 

e Vedanta — Teaching one, infinite methods. 
15t Stage — Conclusion : 

¢ lam Drk, what | experience is Drishyam. 


¢ lam the spirit, what | experience is body, mind, world, product of 5 elements, Maya 
Prakrti. 


¢ l|amnot this, not this, Neti, Neti. 
¢ lam experiencer spirit, Atma, world is available in front of me. 
¢ Clear Dvaitam. 
2"¢ Stage : Mahavakya Vichara 
¢ Aham Brahma Asmi. 
¢ Brahman is everything, spirit and matter. 


¢ lam Brahman. 


- Brahman 


1) Atma 
2) Anatma — Chidabasa introduced 
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Gita: 


SsTeqTgut seq =fa: brahmarpanam brahma havih 
sets SaqoTll =dse._| brahmagnau brahmana hutam | 
aaia aa veaqei brahmaiva téna gantavyam 


BaTSHaearfarat il ve-Reel brahma karma samadhina | | 4-24] | 


Brahman is the oblation; Brahman is the clarified butter, and so on, constituting the offerings; by Brahman 
is the oblation poured into the fire of Brahman; Brahman verily, shall be reached by him who always sees 
Brahman in all actions. [Chapter 4 — Verse 24] 





Mundak Upanishad : 


qeaaeayd qrwaae dal Uae Tal STA ALOT l Bramai-vedam-amrtam purastad brahma pascad brahma daksinatas-cottarena 
arya ol wad Ted Teas aNsay 2211 adhas-cordhvam ca prasrtam brahmai-vedam visva-midam varistham I! 11 Il 


Verily, all this is the Immortal Brahman. He is everywhere — above, below, in front, at the back, on the right, 
on the left. All this world is indeed the Supreme Brahman. [II — II — 11] 





¢ Brahman is all this. 


¢ |am Brahman, Brahma is all of this, | am all this. 
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What is message No 1: 
¢ |am none of this — Neti, Neti. 
Message No 2: 
¢ lam all this. 
¢ Join message 1 and 2, | get a clean Paradox, seemingly contradictory statement. 
¢ Both statement put together is Paradox. 
¢ Both right, there is seeming contradiction, really not contradictory. 
¢ |am none of this, | am all this. 
¢ They are not contradictions but fact. 
¢ How to resolve it? 


¢ Understand | and this clearly. 





2 Statements 


OS 


lam none of this lam all this 
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Understand 2 words clearly 





— 





This 

















1st Argument : 


Observed world, matter, 
body, mind. 

Matter can never be 
consciousness principle. 
Drishyatvam 
Bautikatvam 

Sa Gunatvam 
Savikaratvam 

Agama Pahitvam 

lam none of this is 1°* 
Argument. 














2"4 Argument : 


Am Consciousness principle, 
observed, spiritual principle. 
Consciousness part can never 
be matter principle. 
Adrishyatvam 

Abautikatvam 

Nirgunatvam 

Nirvikaratvam 

Anagama Pahitam 

2°¢ Argument 

Aham Brahma Asmi 

Aham Eva Idagum Sarvam 

| am all this 








If |am not matter, how Vedanta says | am matter? 


lam all this = | am matter when | am consciousness - Sakshi, matter universe is 


Karyam, Nama Rupa, Chaitanyam = Satyam, cause, Karanam. 
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Material Universe Am Satyam 

Karyam Can exist independently. 

Nama Rupa Avyavaharyam 

Can’t exist by itself Never available for transaction by 


Not transactionaly available. itself. 

Non substantial If it is available for transaction, it 
Joins me as my Vesham should join me. 

When it joins me as Vesham, then 

alone it is transactionaly available. 





Example : 


All coats in shop can’t parade themselves in party. 


| give substantiality, functionality to all the clothes. 


| alone appear as this world putting Nama Rupa as my own Vesham (Reflection). 


|— alone appear as Jiva with Jiva Nama Rupa, as Jagat with Jagat Nama Rupa, as 
Ishvara with Ishvara Nama Rupa. 


Jiva, Ishvara, Jagat Nama Rupa is inert matter with Chidabasa, referred as this. 
| am all this means, | alone am Jiva, Jagat, Ishvara Nama Rupa. 
lam none of this, | appear as all this is correct. 


All this is only Nama Rupa. 
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Have no existence of their own. 








All of this is Mithya because they don’t have independent existence. 
Only transactionally available when “I” the Sakshi, Brahman, principle is there. 















































Nama Rupas 
Jiva Jagat Ishvara 
Shirt Coat Overcoat 
These 3 exist only when | Brahman enter and enliven them. 








Refers to Brahman Refers to Mithya 
Satyam Nama Rupa 


Cause Jiva / Jagat / Ishvara 

Exists independently Has no independent existence 
Observer Observed 

Higher reality Lower reality 





This is hidden message beyond the Paradox. 


lam none of this and | am all this. 
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What am | doing by putting on Vesham? 

| am going through all transactions. 

If | can understand this fact behind 2 sentences, | am free. 
Apply it throughout life. 

Whenever situations come, | try to escape from problems. 


| need not escape. 








When | accept every situation as they are and call them Mithya, | am free here and 
now. 








lam Satyam. 
This application throughout life, | am none of this, | am all of this, is freedom, Moksha. 


Aham Satyam, Jagan Mithya is Moksha. 





Vedanta is 


_——— 


lam none of this lam all this 























What is Samsara? 


I take some items of Pancha Anatma as me — possessions, profession, family, aged 
body, disturbed mind as me is Samsara. 








lam none of this and | am all this is Moksha. 
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lam Satyam, this is Mithya, this wisdom is Moksha. 





Sankhya came to message 1 —| am none of this Prakrti, | am Purusha. 


Sankhya stopped there. 








We should go to Mahavakya Vichara, come to all of this and then discover | am 
Satyam, Paramarthika, world is Mithya, Vyavaharikam. 








Resolve Paradox and be free. 


That Sankhya refuses to do. 


Verse 17: 


GAY HA YM SPATE | imam artham puraskrtya Srutya samyag udahrtam 
"PITT ta faeed "a Be'Ria a SHEA I! V9 ut |) “yac caksuse” ti visrabdham “na drste” riti ca sphutam 


Keeping this idea in view, it has been well illustrated by Sruti when it says firmly and 
clearly, "That which is not seen by the eye," and "You cannot see the seer of seeing.” 
[Chapter 4 — Verse 17] 





At the end of 1% stage | know | am none of this, none of observed matter. 
Then who am I? 

lam not world, body, mind, matter consisting of 5 elements. 

Who am 1? Sankhya does not ask properly. 


If you come to Mahavakyam, it will say, you are Brahman, Tat Tvam Asi. 
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¢ Come tolam all this Paradox. 


¢ Say Aham Satyam, Jagan Mithya. 


maya tatamidam sarvam 
jagadavyaktamaortina | 


matsthani sarvabhatani 


na caham tésvavasthitah |] 9-4 | | 


All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in Me, but | do 
not dwell in them. [Chapter 9 — Verse 4] 
na ca matsthani bhatani 
pasya mé yOgamaisvaram | 
bhutabhrnna ca bhutastho 
mamatma bhiatabhavanah || 9-5 | | 


Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not dwelling in 
them, |am My Self, the efficient cause of all beings. [Chapter 9 — Verse 5] 


- Verse 4 - Verse 5 





- World being Mithya, as good 
as not there. 3441 





Satya — Mithya Message very important in Vedanta. 

Understand Mithya and Vedanta study is complete. 

Our Moksha is escaping from the world, die, never come back to the world. 
lam still ignorant of the teaching. 

| will never escape. 


| will be born again and again. 


When escapism from Samsara is understanding | need not escape from Samsara 
because Samsara is Mithya. 


lam Satyam. 

This is the only way of escaping. 

Whatever | am experiencing is Mithya. 

Worst problem is Mithya from which | need not escape. 

Understanding is only escaping. 

In any other escape method, | will have Punarapi Jananam, Maranam — cycle. 
Therefore, Sureshvaracharya says, don’t escape. 


Understand Samsara as Mithya, said in verse 18. 
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Verse 18: 


qeuedaaia feud al de CaM Fcilletg: buddhy-antam apaviddhyaivam ko nvaham syam itiksituh 
MACACA AME TAA MAA Ut Le 


To one who, having rejected all objects up to the intellect, is desirous of knowing "Who am I?" 
Sruti, which is competent to reveal what is beyond other pramanas, says, "That thou art.“ 
[Chapter 4 — Verse 18] 





a) Budyantha Apavithya Evam : 
¢ 1st+2¢ stage important. 
¢ Evam Apavidya — by Applying Anvaya Vyatireka, 1° stage — Drk — Drishya method, 
extremely important. 





¢ Apply Neti Neti Logic. 





¢ lam not this, because | am experiencing this, it is object. 


- Non variable | - Variable | 








- Anvaya - Vyatireka 
_ ad id _ “This” 





b) Iti Apavidya : 
¢ Keep on negating external world. 3443 








Before Vedanta, | know | am not the world of objects upto contact lens. 


Vedanta Teaches : 


lam not 5 Koshas. 








qt 


2nd. 


Anvaya Vyatireka — Atma — Anatma 


Cut — Dvaitam 


Mahavakyam : Stitch back to make it Advaitam, complete. 
There is no Anatma at all separately existing without Atma. 
Atma is | — alone. 

Aham Eva Idagum Sarvam. 


Student drops Dvaitam, comes to Advaitam. 


c) Evam Apavidya : 


15t Stage — Scissor stage 

24 Stage — Needle stage 

Konu Aham Syam? 

Intelligent should ask, if |am not 5 Koshas who am I? 


Before study, | thought | was 5 Koshas. 


lam not 5 Koshas, | am not nothing after dropping 5 Koshas. 
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d) Iti Ikshituhu : 


¢ With this intention, when he is looking for a Pramanam to know, looking for Guru, 
Pramanam Anveshituhu, searching for a source to know — apply Mahavakya. 


¢ Laukika Pramanam only for Anatma, travel extrovert. 

e Pratyaksha, Anumana, Laukika Shabda etc will not say what | am. 
e) Sruti Atigamini Aha : 

¢ Reaches Sruti which tells 

¢ Transcends other Pramanams. 
f) Tat Tvam Asi : 

¢ You are that Brahman which is all this — 2" stage. 


¢ lam none of this — from Anvaya in 1° Stage. 





2 Sruti Statements 


a 























lam none of this lam all this 
- Neti Neti - Aham Eva Idagum Sarvam 
- Vyavaharika Drishti - Paramartika Drishti 
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- lam none of the dream world. - |amall this 
- Vyavaharika Drishti - All of dream world 
- Dream state 


- |am none of waking state - |amall this 
- Paramartika Drishti - lam all of waking world 
- Green room - Drama stage 





Sruti Aha : 
¢ Sruti tells this. 
¢ Where is the problem? 


¢ Once you have understood this Veda has done its job. 
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